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Christian Mission for Tasmanians
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Foreword
This study is a gift to the Tasmanian church. It is freely available on the diocesan website but | invite
you when you use it for personal or group study to make a donation of $10 per person to the Church

Missionary Society of Tasmania. Either make outchelj dzS& G2 W/ a{ ¢l aYlFyAl Q

CMS Honorary Treasurer
Rev Craig Arnold

c/- 5 Dallas Street
Taroona 7053

Or, if donating by internet banking, the details are:

BSB 037-608
Act No. 27-7939

It would be helpful tothe TreasurerA ¥ & 2dz RSaA3ayl 4SS Al

| have also given permission to CMS Tasmania to print off and sell copies on condition that no changes

are made to the material without my consent.

Andrew Lake
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R

a



Introduction

The aim of this study is to help you to get a better understanding of the privilege and task of mission

with which God has entrusted us. The opportunity to write this came with an invitation to produce the

unit on mission for the Tasmanian Certificate of Theology and Ministry, followed by a time of

preparation and missionary deputation before going to Syria to pastor All Saints Community Church.

Missionary deputation in parishes across the State has given me the opportunity to think through the

basis and practice of Christian mission and introduce the layperson to the study of the science of

GMissiologyéF YR 4 GKS &lYS GAYS G2 OKIfftSy3asS (GKSY gAGK
also draws on my experiences and reflection of Christian ministry and mission in the four eastern

states of Australia as well as two years in India and eight years in Indonesia. Thanks go to David

Rogers-Smith and Judith Calf who kindly read the draft and offered a number of helpful suggestions.

My hope and prayer is that this study will help LJdzi YA &d&aA 2y FTNBYG FyR OSyidiNB
make no claim to infallibility and will have achieved my aim if this has helped start some fruitful
conversations about mission.

This material is aimed to help Christians in Tasmanian churches to make disciples. This is not primarily
a comprehensive survey of mission theology so if you want to explore the various mission theologies
that have come out of the ecumenical and evangelical streams there are some suggested websites in
the appendix.

There are three ways to use this material. The FIRSTs to study it in a home group using the questions
at the end of each chapter. The SECOND to read and keep it for reference or pass it on to a friend.
The THIRDs to respondtothe @ ¢ KA Y { | 0 2withivdritted &psWérshaid yhiis complete a unit
of the Tasmanian Certificate of Theology and Ministry.



Loving Tasmania

There are some striking things about Tasmania. It is beautifully insular. There is no other place on the
earth like it. Granted, the island continent of Australia has similarities to the island of Tasmania in
terms of flora and fauna. But whereas at the heart of the continent is the red monolith of Uluru, a
place of great spiritual significance to the local aboriginal tribes, at the heart of Tasmania is a
wilderness of lakes and peaks. At the very heart of this island are glacial tarns silently reflecting the
clouds driven by the westerly winds and at night the galaxies of the southern skies. Ringing this main
island and the outlying islands are inviting white beaches, grassy dunes, formidable black sea cliffs and
alluring coves painted orange with the lichen-covered rocks. Variety and unpredictability are the
secret ingredients. Where else in the world do weather forecasts so often describe the coastal winds
a4 aO02yFdzaSRé K

Tasmanians have a strong link with their natural environment for work and recreation. Compared to

other Australians they are more likely to have wood heaters; to be fussy about the particular variety

and freshness of the fish and potatoes they eat; to 32 Kdzy Ay 3 2NJ FAAKAYy3 | yR SI
or wallaby.

In Tasmania it is easy to understand biblical language about snow-capped mountains, dry wells, stone-

buildings, vineyards, olive groves, rugged fishermen, Ff 2 01 & 2F &aKSSL}E Sl 3tSaQ 64
and connection with ancestors. The history of the place is replete with stories that resonate with the

bible about the dispossessed, the prisoners, the exiles, the redeemed and the reformed.

The current resource-based booms of Western Australia and Queensland are fast changing the
RSY23INI LIKAOA YR a20AS0GASa 27F ( KadhBuSieddike thdiHiahd . & 02
pine. Tasmania has developed very slowly as opposed to other States like Victoria which in the first ten

years of its Gold Rush increased sevenfold from 70,000 to 490,000. By contrast it has taken Tasmania

over 150 years to achieve the same increase. The population of Tasmania would fit eight times or

more into the cities of Sydney or Melbourne. Yet Tasmanian society is far more deeply rooted. That,

together with such geographical variety, means that there are distinct regional differences and, in

some cases, rivalries. Unlike the Mainland States there is no big metropolitan daily ¢ just three tabloids

that define regional status: the & | R @ 2 forNarh-évesterners, the & 9 E I Y foryN&rtdrners and

the & a S NJJaAddxHerners.

In contrast to other Australians, Tasmanians are more likely to have met the Governor; be personally
acquainted with their local, state and federal politicians; and know people who have done something

Fl Y2dza X2 NI AV yWRIdza @2 dzf R 0 SegrelRsSsauthNahdo 2Sdegreds &f G n
& S LI+ NJHénde 2hy fantbus Tasmanian clannishness - not in some type of Appalachian or Scottish
Highlander sense of bitter feuding but in living in close proximity to several generations of their family

and valuing those links. It is not unusual at the baptism of an infant to have four generations present.

A walk around any country cemetery brings up names that are still common to the area. This is
because Tasmania was settled early and has not had the same type of population upheavals of
mainland states. Perhaps related to this Tasmanians tend to be less judgemental about the failings of
others.

Sea-changers and tree-changers who relocate from the Mainland to pretty little Tasmanian towns
need to be aware of all these things. To love Tasmania and the people means to look beyond
romanticised, tourist brochure views of the place. It reminds me of the comment from a Midlands
church council that one quaint, sandstone cottage in their town had rapidly changed hands four times
much to the joy of the local real estate agent. Perhaps the interstate buyers should have looked

4



beyond the dinky main street to the back streets with the flaking weatherboard cottages, the firewood
stacked in the overturned rain-tanks and the red kelpie chained up beside the half-eaten wallaby
carcase.



Loving God

The power, beauty and wisdom of God the Creator is so clearly evident in Tasmania for those with
eyes to see. An old friend, who was not a church-goer, told me that he felt closest to God when he was
in his lobster boat watching the sun coming up over Maria Island. Most of us could testify to such
moments when the natural beauty of these islands strikes a chord deep within us that resonates as
worship of the Unseen, Eternal One.

But Christians take a big step further and know God as Saviour. We even tie this down to a revelation
of God that happened two thousand years ago on the opposite side of this planet and authoritatively
recorded in the Book. This knowledge only came to Tasmania a little over two hundred years ago with
the first British settlement at Risdon Cove in 1803, yet has so profoundly affected our culture that
human time is measured backwards and forwards from the estimated year of the birth of Jesus Christ.

1. THINKABOUTa , 2dz aKFtt f2@S GKS [2NR &2dz2NJ D2R ¢gAGK |

1. Read Psalm 148
Write a psalm of thanksgiving about Tasmania

2. Read Luke 7: 360 and Ephesians 3: 1211
Why do you love Jesus?
How much do you love Jesus?
If to love someoneis to seek toknow them, how well do you know Jesus?
How is your love for Jesus lived out or expressed?



A great sadness

Turning our attention to the situation or, a better term, the plight of Tasmanian churches, there are
many congregations where the mean or median age is 70 years, and many others where 70 years
would be described as at the low end of the age spread. If a generation is about 25 years it would be
fair to conclude that as a whole the Tasmanian churches stopped seriously making disciples at least
one, if not two and possibly three generations ago. Was it because we Christians lacked the love and
zeal to evangelise and nurture our neighbours or was it because we failed to adapt our church culture
to respond to the rapid changes in society? We may take comfort from the fact that the Christian faith
Ad NBYIFINJlFIofte NBaAaAtASyld oKSNBIa Y2RSNY =
ago seemed to be threatening our own civilisation, has fizzled out. But that is not an excuse.

There are any number of booksandwS 6 & A 4 S& G KI G GAff LINR @A RhSw-
to-grow-a-successful-church techniques from somewhere else, whether Seattle or London or Sydney.
Their usefulness ranges on a scale from highly useful to downright dangerous. | will leave you to track
down and tap into these resources and make up your own mind. With the exception of a handful of
medium-sized, multi-staffed churches in Hobart or Launceston the typical Tasmanian congregation
numbers somewhere between three and forli @ & NI JedzfajbrityBré fathfull Earistians but they

&€2dz oA

KFI®?S aNdzy 2dzi 2F LHZFFeéd ¢KSe KIFIPS ASNIBISR 2y t I NRA

parish hall but they are tired and are ready to hand over to the next generation of Christians ... to find
that they are missing.

There are two questions we should be asking and which this study seeks to address:
G126 RAR 6S a2 YF{Ay3a RAaOALX Sa
G126 R2 ¢S adlF NI YF{Ay3a RAaAOALI Saké
There is a third question we may be asking:
4 I @Sy Qi ¢ SpoNfefindre&siRe (0 K S
The answer is, humanly speaking, yes. But with God nothing is impossible. That is why this material

has been written.

2. THINK ABOU®:, 2dz aKIff f2@S @2dzNJ ySAIKo2dzNJ | &

Read Luke 10: 287
Who is my neighbour?

ez2dz f 2

There are about 5 billion people on the planet. So which particular neighbours does God

want you to focus on loving?
If to love is toseek toknow, how well do you know these neighbours?
How is your love for your neighbour lived out or expressed?

Read 1 Tmothy 2: 17

126 Oy 68 AYAGIGS 2NI NBTFESOG D2RQa 205 F2NJ I ¢



Back to first principles

In the New Testament the Church has some beautiful descriptions like the Body of Christ and the Bride
of Christ. But humanly speaking what we see are numerous self-perpetuating institutions. Stipends
have to be paid, buildings have to be maintained and consequently money has to be raised. In the
process people get together to make decisions, sing, pray, read the Bible, eat and drink. There are lots
of payoffs. Lots of basic human needs are met. For instance relationally oriented people get to enjoy
friendships; goal-oriented people get to undertake and complete fulfilling projects; and the altruistic
get to help others. Churches provide a sense of belonging and identity. However, like any other
organisation, there is a dark side. If we are not vigilant our churches provide excellent opportunities
for people to engage in dysfunctional behaviour like domination of others, sexual and emotional
manipulation, obsessive behaviours like religious mania, all in an environment where the victims or co-
dependents NB O dzZAK(G dzyl 6 NBEa 0SOlFdzAS 2F (KS IBKdzZNODKQA
while, in the process of being so happily busy, the Church may have forgotten its reason for being.

la GKSe& ale aLT @2dz R2 Y Qiiis wkrth @&lling thelimenbBifeivards &f 2 dzQf t v
C.S. Lewis speakingabout the God-given purpose of the Church:

Xthe Church exists for nothing else but to drna&n into Christ, to make them little Chsistf
they are not doing that, all the cathedrals, clergy, missio_ns, sermons, even the Bible itself, are
simply a waste of time. God became Man for no other purpose.

z

Hence, at the core of this materialliesd 1 KS DNBF G / 2YYA&daA2y£és (GKS LldzNLI2 2
to that very first generation of disciples.
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G AN APOCRYPHAL STORY

Just after Jesus had ascended to heaven He saw the &
Ga’brjell o -
" AAOEAT Gd goddito s yduth@ok in heaven. H
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to do some incredible things while | was there. | cast g
demons. | healed the sick. | calmed the storms. | made
lame to walk andthe blind to see. | was crucified on the cro
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this plan to entrust all My teachings to twelve guys who w
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always, to the very end of the age¥®

So let us examine it in greater detail:
¢KSYy WSadza OFYS G2 GKSY
The Risen Jesus is speaking. His authority is as Son of God and

I Y R

HyY WSadzaQ DNBI

2F / KNR & QA fbundYih &
different versions in the four
Gospels and the Book of Acts. In
each case the risen lJesus is
aLlStri1Ay3
known version is Matthew chapter
28 verses 18 to 20. It is such a
4dzO0OAYy Ol =
t AOGdz2NB¢ adl
always been a major inspiration to
Christians. So it comes as no
surprise that Jesus gave the Great
Commission to his disciples on a
mountain because not only is it a
good place to withdraw from the
wants and cares of everyday
existence but it literally and
metaphorically provides a vantage
point on life.

It is worth learning it by heart
because it is one of those Bible
texts like John 3: 16 which sums up
key teachings of Jesus in a
memorable way:

Iy R

al ARY a! ff
as risen eternal Lord. He is the one

referred to in the Book of Acts as the Lord and the Spirit who directs the disciples, now apostles, in His

Mission.

& ¢ K S NBFidsND the inevitable, logical step of God the Father making his Son Lord over
everything. The eleven disciples had the privilege of being the first to recognise and appreciate Jesus
as Lord during his ministry in Galilee and Jerusalem. Now they have been given the responsibility to

make disciples following in the steps of their Master.

0G2 ds more than a command to go on just a geographical journey. Jesus is about to push his Jewish
disciples way beyond their prejudices, their comfort zone and their expectations. The mission is to
become universal and multicultural. In Matthew 10:1-10, as part of their training, the Twelve had been

given authority by Jesus to drive out evil spirits and to heal, and then were sent out to preach that & G K S
Y S | d\pEriodibRthis asSghnfe they Wse@alled 2 Y £ @ @ W
Gl LI2 &0t Sitardlly YOKIAYESK/ (60 2iyobhdrévords G YA A a3 A2y | NA S & ¢

1Ay3aR2Y 2F KSI @Sy Aa

are not called apostles again in Matthew until their training is finished and the Risen Jesus sends them
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of all nations, baptising them inthe name of the Father and of the Son and of the Holy Spirit,
and teaching them to obey everything | have commanded you. Andely | am with you

[ 2
ar2y |

9t S@S

S |
> 0

0SSy

I dzi K2 NR& G &

2N al YOI



out ¢ permanently - to Samaritans and Gentiles as well as Jews.

{2 GKS O2YYlFIyR (G2 &a32¢é Aa AyidSanNrt G2 tf (G(4Kz2as$s
human race: trailblazing Patriarchs, outspoken Prophets and bold Apostles. So who does this

command apply to? Just to the Eleven? Solely to ordained ministers? Only to those called

missionaries? To every Christian? No, let us put away our individualistic thought and see that it applies

G2 / KNA & ( Qa& .Justdike the Afridan drovedb A TIS G 1 Sa | GAf & @S] &2 NI A
thewholeBod® 2 F [/ KNARadG (2 Yprdy-&rs, dncouragess, Qarehdffighiresdpredchiers (0 | 1 S a

and teachers just to name a few.

G! f £ ycbvérshti® yikblé human race. The term & Y | (i Aefryed specifically to (i K §oyimié 0 A Y
| S6 NB g gentesti KSA Y D NBefties)(in Brdlidh)iiTKisSwas a radical departure from the

3SYySNIrt G2yS 2F GKS hftR ¢SadlyYySyd FyR S@Sy WwWSadzQ
Jews. And yet when we look closer we can see that D 2 Rp@n to bless the whole world through Jesus

is there from the beginning. There are whole bookshelves in college libraries devoted to this topic.

Here is an attempt to put it in a nutshell:

Genesis 1 to 11 set the scene by describing the nature and extent of human rebellion against God,
culminating in the rather depressing story of the Tower of Babel. n DSy SaA a8 wmMH D2RQ&a f 2 JAy
redeem the human race began in a small and seemingly unpromising way with his calling of an elderly
childless couple, Abraham and Sarah, and making them a ridiculously big promise. He promised that
they would have a son who would be the beginning of a great nation; that the land they were sent to
as aliens would be the homeland for this great nation; that people would be judged by God on the
basis of how they treated the old couple; and through this promised son and his descendants the
whole world would be blessed. It took close to a thousand years of struggle, to the reigns of David and
Solomon, before AbrahamQ &nd Sart KQa4 RS&AOSyRIyda o0SOFYS GHS 3
books as diverse as 1 Kings (8:41-43), Isaiah (56:3-8) and Jonah (ch 4) ¢S &SS GKIFG D
extended far wider than the Jews. But it still took many more centuries of national decline, disaster,
God-wrestling and soul-searching before Jesus came and ushered in the new era of God blessing all the
people of the earth. We are still in that era, the season of the Last Days, when to quote Jesus "& (i K S
gospel of the kingdom will be preached inth&K &t S ¢g2NI R Fa | { Qéhdughy2y e (2
during the time of his earthly ministry Jesus focussed on the Jews he intimated that the Kingdom of
D2R ¢2dzZd R 0SS 2LISYSR G2 (KS DSyGdAftSad Ly NBaLRyas
(Jesusp & | aG2yAaKSR FyR alFAR G2 GK2asS F2ftft2¢Ay3
Israel with such great faith. | say to you that many will come from the east and the west and will
take their place s at the feast with Abraham, Isaac and Jacob imitheRR2 Y 2% KSI @Sy d¢
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In the New Testament era Paul declared to the Athenians that God @ PP PK| & YIRS FTNRY 2y S
nation of men to dwell on all the face of the earth, and has determined the&pgpeinted times and

the boundaries of their habitationthat they may seek him.€" The final book of the Bible describes

GKS FNHAG 2F (KS / KJAZNDKQ&E dzy A @ SINET (i S NI AGEKRESAERS/ (3K AlyKS:
and behold, a great multitude which no one could number, of all nationssingeoples, and tongues,

standing before the throne and before the Lamb, clothed with white robes, with palm branches in their
KIFyREE D

3. THINK ABOUT:

Look up the other versions of the Great Commission in Mark chapter 16 verses 15 to 18, Luke chapter
24 verses 46 to 49Johnchapter 20 verse 21, and Acts chapter 1 verse 8.

1. Compare each of them with the Matthew version.
10



2. What are the differences and similarities in the time and place of the encounter with Jesus?
3. What is the nature and scope of th@ommission he gave them?

4. Try blending them together to come up with a comprehensive version of the Great
Commission.

11



Jesus the disciplenaker

Jesus was very deliberate in choosing and calling his disciples, teaching and training them and, as a
final step, commissioning them. It can be inferred from Matthew 28: 19-20 that making a disciple is a
two part process. First thereisa 0 I LJAAaAy 3 GKSY Ay GKS ylIYS 2
| 2t & {inleHedideciuiting and initiating them. In baptism the new believer publicly expresses his
or her allegiance to God as revealed in Jesus. So prior to this there needs be some kind of
proclamation of the message and a positive response from the hearers. In some way they must start
02 3 NJIsdakdur Eb@ari®them as the Father of the Lord Jesus Christ who makes sinful human
beings his holy children by means of the saving work of his Son and the ongoing work of the Spirit.
They do not need to completely comprehend all Christian truth before they are baptised but rather to
humbly recognise it is the true path and to set forth on it. And they do so in the safest of learning
environments - the safety and security of D 2 Rf&dh&rly love.

Secondthereisa 1 S OKAYy 3 (KSY (2 2 ontidedyaS debudiséhimyrized dll
D2RQ&a O2YY!l yoRva0 NIaOAlyd@E2 LONSIOSLIiay G, 2dz aKI f f
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desire or affection for an object or a person. However in the Old and New Testaments & f 2 B S ¢

primarily about personally knowing and being known by someone with an underlying element of
commitment and self-sacrifice. This type of love, whether towards God or towards others, requires

Yy20KAYy3 fSaa (KFy 2dzNJ 654G KSyOS wSadzaQ I y3adz 3¢

82dzNJ a2d2t YR Fff &2dNJ AGNByYy3IdKDE

A disciple is a devoted follower of a leader but more than that a disciple is a lifetime learner from a
teacher, a permanent apprentice of a master. So how did Jesus make disciples? The following are
some of the strategies he used.”

(a) Jesus concentrated on a small group. (read mark 1: 16-10, 2:13-15)

Jesus taught the crowd, but he regularly taught the twelve in a small group setting. Sometimes he only
took Peter, James, and John. He had very little time, less than three years, but he never seemed to
think that teaching such a small group was a waste of time. Jesus concentrated on building up the
twelve disciples. He illustrated a fundamental principle of teaching: the smaller the class, the better
the learning. In a small group learners feel secure with each other. It encourages freedom to ask
guestions and interact. This method not only enhances their participation and discussions, it also helps
them to be known individually by the teacher or master.

Jesus brought the disciples together as a small community. They shared the same money bag, used the
same boat and ate from the same table. He built a community of learners, a team that fellowshipped
and shared dreams together. Jesus did not encourage competition, but rather companionship as fellow
followers of Christ. It was no accident that the majority of the Twelve were fishermen. Their livelihood,
in fact their lives, had depended on teamwork. Their fishing methods, the way they handled their
boats and the way they shared out the catch and looked after their equipment necessitated a high
degree of trust and understanding. After the ascension of Christ, they stood firm together for the
resurrected Lord. Learners need to belong to each other, so they can learn from each other. This is
especially true as adult learners, for their vast life experiences comprise a huge resource for the
community to which they belong. Community life is crucial to our maturing process. Christianity is all
about relationships: our relationship with God and our relationship with others. Growth in our
developing walk with Jesus will be, in part, proportional to our accountability to others.

12



(b) Jesus used stories and illustrations (read Mark 4)

Jesus used many parables, drawing object lessons from everyday life. He drew his illustrations from
familiar experiences of farming, fishing, housekeeping, business and family life. He frequently
combined them with his miracles. Indeed, many of his miracles may be considered acted parables. In
the Gospel according to John, each miracle is followed by a discourse. For examples, after the feeding
of the five thousands, the discoursewad 2y bL Y (KS . 6NEterRhe RdingpfA TSE 00
the blind, his teaching was on "I am the Light of the World" (chapter 9). Thus his teaching was
interesting, memorable, and life-oriented. Using all teachable moments, Jesus helped students
visualisS® 2 KSy a]1SRX bh2K2 Aa (KS aANBFGISad™"Ay GKS 1Ay

(c) Jesus modelled his lessons (read John 13: 1-17)

Jesus' approach to discipleship was life-oriented. He took the disciples with him in the various

circumstances of life that he encountered on a daily basis. The disciples walked with him in the real

world. Jesus did not just teach from mouth to ear but from heart to heart. His goal was not simply
GaASGGAY3a (GKS fSaazya | ONR&aaé -ikembs. ForNdisyoahdpgeNY Ay 3 &
proximity and intimacy is necessary. Thus, Jesus stayed with his disciples. All Jesus did to teach his

disciples was to draw them close to himself. He was his own school and curriculum. Jesus taught and

lived truth before his disciples. He demonstrated what he expected them to learn. Jesus did not ask

anyone to do or be anything which he had not first demonstrated in his own life. Jesus matched his

g2NRa gAGK OGA2ya So3dd F2NHAGSySaaoe 1S GFdAKG K
GKSY a2 t20S e2dz2NJ SySyeoé¢ 1S (2fR GKSY (GKS LI NI
important to forgive. OnG KS ONR &a KS LINF @ SR T 20N IKASANE GNHzGA FFAZ2 \NNER:
restored Peter after he had denied and forsaken him. Discipleship is not a communication of

knowledge, but a communication of life. In a discipleship relationship we do not teach the other

person to know what we know but to become what we are. So we teach more by living than by talking.

The quality of life is caught, rather than taught.

(d) Jesus knew that people learn more by doing than hearing
(read Matthew 10: 1-16)

Jesus engaged his learners with questions and actions. One time he asked, "Who do people say the
Son of Man is?" and later he asked, "But what about you? Who do you say | am?" He would not give
them a straight-forward answer so that he could engage their minds. He also engaged them in action
by sending them out two by two, by twelve and by seventy. The disciples had to put into actual
practice what they had seen and learned from their master. So Jesus sent them forth. He first gave
them some briefing instructions on their mission™. When the disciples got back they reported to Jesus
all that they had done and taught”. Jesus trained the disciples to take over the tasks that he was doing.
Their responsibilities grew as their maturity developed. He sent them out on their own, then gently
correcting them, instructing them still more, as in Mark 9:17-29, until the time when he could leave
them altogether. Learning by doing is the most effective way of learning. Jesus used an integrated
approach to teaching. Hedid notonly ¥ 2 Odza 2y GKS fSaaz2zy O2ydaSyd odzi
and conduct. He expected his disciples not just to understand but also to value and actually do what
they were taught. He was concerned with the development of the head (cognitive), the heart
(affective) and the hands(skill) or the knowing, being and doing. His educational approach equipped
the disciples in theological reflection, spiritual formation and ministry skills. After his ascension Jesus
delegated his disciple-making to these apostles.

13



Tuned in to Mission Control

Jesus concluded with the promise:

G!' YR adaNBfe L Y ¢gAGK @2dzpeEfglear G2 GKS OSNE
This precious promise means Jesus will always guide, empower and give us joy as we undertake this
huge, daunting, wonderful, sometimes discouraging task.

After his ascension to the Father the first disciples prayed until the Spirit came upon them and only
GKSY 6AGK WSadzaQ | 0A REkng dsciddhNBidiSafdnbderdfiolt nedddédSoe  a G I NI
always prayerfully reliant on our Lord as we carry out his mission.

WS&adzaQ LINBYA&AS Aa | GAllIt NBYAYRSNI KIFd ¢S ySSR i
be hardship, struggle and opposition. We will be arrayed against the false values of the world, our
AAYTFdzA KdzYly yFGdz2NB FyR GKS gAftSa 2F {lLdidlyed 2S5 yS§

Looking at Ephesians 6 verses 10 to 20 we are reminded of the nature of the spiritual battle and the
NE&2dz2NOSa D2R SljdzAlLla dza ¢6AGK® G{dFyRAYy3Ié HKAOK Y
emphasis in verse 13. The armour relates to our identity in Christ: he is our truth, our righteousness,

ourpeace,2 dzNJ al f G (A2y ® DXBQF LXSAIIQASIAEG 2F LINF @SNJ |
emphasis is not on technique but rather on the sufficiency of what God has equipped us with.

There is no doubt that when we seek to serve God and to bring people from spiritual darkness to
spiritual light, from being strangers and even enemies of God to becoming his children there is a
spiritual battle. Currently, one area of difference among Christians in this area is the teaching about
territorial spirits. This is the concept that Satan has deployed specific demons in specific territories and
that consequently the ministry of Christian prophets to discern who these territorial spirits are and
then prayer warriors to bind them in order for evangelism to succeed. Proponents of this view would
point to passages of Scripture and also anecdotal evidence to prove their case. Those sceptical of this
view would point to the lack of Scriptural evidence; the subjective nature of the anecdotes; the focus
away from the importance of knowing the truth and power of Christ to the importance of identifying
specificdemons; and 0 K & 0 KS G&LIANRGdzZ €t RAAOSNYyYSyiGé¢ ySoOSaal
to paranoia and judgementalism. You will need to make up your own mind about this issue. For the
two different views compare and contrast the information on the websites of two very effective
mission agencies: New Tribes Mission and YWAM.

4. THINKABOUT:

1. What is yourpreferredlearning style?
Listening to lecture®r sermons
Hands on/practical
Discussing in a small group
Reading a book/surfing the net
Other...

2. How could your church adapt its teaching styles to be more effective in making disciples?

3. Which parable of Jesus means most to yoWhy?
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OActs chapterdl to 2&: a good start

5StS3AlLGAZ2Y Aad RAFFSNBYG FNRY FTOoRAOFGA2Yy® WSadzaQ |
role of making disciples. It just broadened his mission of disciple-making which he had delegated to his

disciples. From heaven he now could oversee the missions expand from making disciples of Jews to

making disciples of all nations. Let us turn to the Book of Acts which illustrates how the risen,

ascended Jesus did this.

WSadzaQ | dzi K2NRAUeé

For Jews religion was not just a personal matter. Spiritual authority was of pre-eminent importance.

| SyO0S tldzZ GSadAFASR (2 YAy3d 1ANRLILI GKIFIG 2y KA3
FdziK2NARGE& | yR O2YYA &3He thah dederbed hdw She @dh AeSiFconfrdNtRdIS & (0 & ¢

him and authorised and commissioned him to convert the Gentiles”. The apostles preached God

NFA&dAy3a WSadz FTNBY (GKS RSIR I a -3b)bkE @ Gentdes(17:045 & dza Q | d:
WS&adza Q &l (S ¥Siythat all althaaitly if Hed<eB @nd on earth had been given to him by

the Father was demonstrated as the apostles healed, cast out demons and proclaimed the gospel din
WSadzaidoy I &8y WSadzaQ yIFIYSé Aa y2G | YFIAO aLlsSttod L

All people

As a strategy for making disciples going and reaching out is the opposite of staying and attracting. By
the end of Acts 2 we can infer that the apostles thought they had fulfilled the Great Commission
because they had made disciples of Jews out of all the nations. Following their dramatic success in
Jerusalem on the day of Pentecost in making disciples of the Jewish pilgrims who had travelled from
their homes among all the nations the apostles could assume that they could carry on their mission by
staying in Jerusalem. It took the smashing blow of concerted persecution to drive them out of
Jerusalem to the Jews and Samaritans outside and the strong and persistent guidance of the Holy Spirit
to realise that God was pushing them way outside their comfort zone into the scary and morally
repugnant world of the Gentiles. It took the firm intervention of the ascended Jesus to direct Peter to
make a disciple of the Gentile, Cornelius, and his household, and in Acts 15 Jesus directed the whole
church to embrace this new move. The compromise was that Jewish Christians would retain their
Jewishness but not force it on Gentile Christians, other than to require them to refrain from practices
that would prevent fellowship with Jewish Christians. In the fires of this hotly contested issue the key
doctrine of justification by faith alone was clarified.

The key personality in the mission to the Gentiles proved to be Paul. In one of the greatest speeches
recorded in Acts PaulconfA RSy Gf @ | aaSNISR (G2 YAy3a ! INRLLI GKIFQ
prophets and Moses said would happen ¢ that the Christ would suffer and, as the first to rise from the
RSIRY ¢g2dzZ R LINRPOfFAY fAIKIG G2 KA&a 24y LIS2LA S FyR

Preaching, conversion and baptism

In chapter 2 there was a natural progression from hearing the gospel preached to responding by
repentance and then seeking to be baptised. The same pattern continued with each new stage of the
ascended WS & dza Q - t/theZa@mari2ans and then to the Gentiles. The main difference was in the
content of the preaching which varied according to the cultural background of the audience. With the
Jews the apostles referred to the Old Testament. However they dealt differently with the Gentiles. In
chapter 17 Paul sought to connect with the Athenians by pointing to their Altar to the Unknown God
and quoting their poets. To the Lycaonians Paul and Barnabas started with nature and the seasons to
talk about the Creator.
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The teaching

In2:42thS G KNBS (GK2dzalyR o6l LWAaASR 2y (KS RIFe& 2F tSyi
GSIFOKAYy3IEéd LY pY nH a5F& FOGSNIRIFe Ay GKS GSYLX S
never stopped teaching and proclaiming the good news that JesusistK S/ KNA & i ®¢ ¢S OKAy 3
priority that when the apostles were being overwhelmed by administrative duties they said to the
IJF GKSNBR RA&AOALX Sax aLG 62dAd R y20G 0SS NARIKG F2N dz&
g1 A0 2y Uandthefedpén appaindéd Steghen and the others to distribute food to widows.

When Peter was involved in converting people in Joppa (9: 2-43) and Caesarea (10: 48) it mentions

that he then stayed a number of days, no doubt to teach them. For a whole year Barnabas and Paul

GaOFdzZa3KGE 3INBEFG ydzYoSNR 2 7F LIS-28Ld5:3% 18429, Pauyatdihd OK S mMmMY
accomplices returned to newly established churches to strengthen and encourage them. In 18:11 after

baptising many Corinthians, Paul stayed a @ S NJ | YR | KFtfF adSIFOKAy3 GKSY
teaching about Jesus also involved dealing with false teaching (15: 1-2, 20: 28-31). The concluding

GSNERSa 2F ! 0da RSaAONAROGS tlhdzxZ Ay w2YS YIFI]1Ay3 RA&AOA
own rented house and welcomed all who came to see him. Boldly and without hindrance he preached

0KS 1AYy3aR2Y 2F D2R YR {(ldAKGI GKSY Foz2dzi GKS [ 2NR

The content of the teaching can be found in the epistles. In amongst the local issues and controversies
there is still a discernible pattern. The pattern is two intertwining themes which are celebrating what
God has done for his people and exhorting them to gratefully respond by living lives of holiness and
love.

WSadzaQ LINBaSyOs
A startling phenomenon is the special joy the apostles experienced at times of persecution. For
example in 5: 40-41:
G¢KSe OFffSR GKS FLRaltsSa Ay FyR KFER GKSY ¥Ff23
name of Jesus, and let them go. The apostles left the Sanheejoicing because they had been
counted worthy of suffering disgrace for the Name. Day after day, in the Temple courts and from
house to house they never stopped teaching and proclaiming that good news that Jesus is the
/| KNX'a G o¢

Throughout Acts, particularly at critical times of the mission to make disciples of all nations there is

reference to Jesus intervening directly. Different terminology is used e.g. the appearance of Jesus in

visionsT G KS GSNY GdGKS { LANRG guiding W8 kelditig;éand theldunkstsyNIS y 0S & (i ;
angels. Whatever the terminology it is clear that the risen, ascended Jesus is acting decisively to

forward his mission.”

5. THINKABOUT

(If you find this too timeconsuming it could be tackled as group work)
Fnd the passages in the Book of Acts that relate to people being baptised

1. What led to the baptism?
2. Is there mention of the Holy Spirit in the event?
3. What preparation were they given before they were baptised?
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4, What follow-up were they provided withafter their baptism?

5. Follow up any links with these new disciples in latter passages in Acts or in Epistles that
relate to their church. How and what were they taught?

6. How does the way the first Christians made disciples compare to what happens in your
church? How is it the same? How is it different? How do you explain any differences?
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times of great missionary zeal. Between the times of the apostles and when the Roman Emperor

Constantine proclaimed Christianity as the official religion of the whole vast Roman Empire the church

endured several major episodes of persecution. More often than not these trials helped the churches

grow in numbers and maturity. In fact the very first systematic persecution, recorded in Acts chapter

8, led to the evangelisation of the Samaritans and Gentiles.

¢KS G5FN)] ! 3Saé¢ &l 6 0 thdkbllhpbelfithy RomiaNEmpie.Ever(driyigthA 6 dzi S
bleak period many missionaries from Ireland and England sacrificed their lives taking the gospel to the
different Germanic peoples of Europe.

Gradually the gospel spread north and east until the Viking lands and the Slavic people also embraced
the Christian faith at the same time as Muslim armies were conquering the ancient Christian lands of
the Middle East, North Africa, Spain and Portugal.

In 1054 AD the great cultural gulf between Latin Catholic and the Greek Orthodox was formalised,

leaving Christianity split between Eastern and Western forms. Not long afterwards the Western Branch

2T G/SKNAR2YE O2YYAGGOSR AGaSt Fsofiwarfaré fnfed af réghiving theS & = (1 K NJ
Holy Land as a Christian stronghold. Not all Christians had the same aggressive approach to Muslims.

The Italian, Francis of Assisi, and the Catalan, Ramon Lull, both sought to win Muslims over with the

love of Christ.

In 1492, the very same year that the last Muslim kingdom in Spain fell to the conquistadors, they had a
new opportunity with the discovery of the Americas to conquer the New World under the banner of
the cross. Again, in amongst the shameful linking of the cross and the sword, there were some
outstanding Christians like Bartolomeo de las Casas who realised that the way of Jesus was not to use
force against the indigenous people of the Americas.

At the same time the Spanish and Portuguese took trade and the gospel east, with the Spanish taking
the Philippines and the Portuguese establishing trading colonies in India, China, Malaya and as far as
Ambon and Timor. Outstanding Jesuit missionaries include Francis Xavier (India, Japan, the Moluccas
and China), Robert de Nobili (India) and Matteo Ricci (China)

It took another two centuries before the Protestants embraced the implications of the Great
Commission and sought to make disciples of all nations. The first off the mark were the German
speaking Moravian Brethren. The great pioneer of missions in the English speaking world was William
Carey. This coincided with the British settlement of Australia which became a base for missions to the
indigenous people of Australia, New Zealand, New Guinea and all the other Pacific Islands.

The middle years of the twentieth Century saw the collapse of the European colonial empires, the
retreat of Christianity in Europe and the rise of indigenous missionary movements in Asia, Africa and
South America. Today four of the biggest missionary-sending nationalities are Indians, Koreans,
Nigerians and Brazilians.

Biography of missionaries is probably the best way to get a real taste for mission history. However the
reader needs to show some discrimination. There was a stage when missionary biography was more
fA1S GaKIFIA2ANI LIKEE Ay 0 KS saists vith arfylpéré@ive@ rnyolkalNaluSest
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being carefully edited out. Further, missionary biographies sometimes have a polemical purpose, to

justify a particular brand of theology. Missionary biographies from the days of the British Empire

tended to assume that white civilisation was morally superior to other civilisations and that

imperialism was justified. Nevertheless the study of missionary biography breaks the popular
A0SNB2GeLISET gKAOK A& LISNLISGdzZr SR Ay | OFRSYAO OANI
GKAY3E YR GKIFIG YAaaA2ylFrNASAE 6SNBE GRSaopyNBIE SNE 2F
studies of other religions have been carried out by missionaries as they have sought to love and

understand the people God has called them to serve.

6. THINKABOUT
Find out anything you can about someone who has served overseas as a missi@pagifically:
1. Why did they g&
2. What training did they receive?
3. What type of work
4. What difficulties and challenges did they encounter?
5. What did God achieve through thef

A few suggestions:

Hudson Taylor (founder of the China Inland Mission)

Samuel Zwemer (pioneer missionary to Middle Eastern Muslims)

William Carey (pioneer missionary to India)

Amy Carmichael (pioneer woman missionary to abused women and girls in India)

Gladys Aylward (missionary to China)

Robert Morrison (translatorof the Bible into Chinese)

Robert Moffatt OLIAZ2YSSNI YAAaA2Y I NE Ay { 2dzhki8wWy ! FNROI =
Mary Slessor (pioneer missionary in West Africa)

Adoniram Judson (pioneer missionary to Burma)

John Coleridge Patteson (pionegissionary to Solomon Islands)

Cameron Townsend (pioneer linguist and founder of SIL)

George Chambers  (pioneer Australian missionary to East Africa)

Sylvia Jeanes OLIAZ2YSSNI ! dZAUGNI T ALY YA&aaArAz2ylFINER Ay GKS A
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The Development of Christianity in Tasmania

To understand the present we need to appreciate the past. While ministering in the south-eastern

corner of Tasmania | made a study of the history of the area with a particular interest in three key

pioneer Christians. Every other area of Tasmania also had pioneering Christians who are worth

learning about. In examining Knopwood, Murphy and Cheek | am seeking to understand, rather than

criticise. It is grossly unfair to judge people of the past by the changing standards of the present. One

of the first people to write about TasmanA Q&4 KA AU2NBR IO NEOKIF NEOIGSNBONY SRS
fairly judged when separated from the circumstances in which it is devedoffed.

The Chaplain: The Reverend Robert Knopwood

For Knopwood we have the resource of his journals, which
provide a unique and unparalleled account of the first thirty
years of white settlement. In 1817, two years before the diary
entry, the population of Tasmania was a tiny 3,114. In his diary
Knopwood describes the first ever church service in Sorell, at
that stage called Pitt Water. He accompanied Lt Governor and
G a NE ¢ *{Th hpBlihgthab not been corrected.

November 1819:

Thurs. 4 At 9 His Honer & Mrs S., Humphrey Esq. J.P.,
Evans the surveyor, Lieut. Robinson the Govnr Secregtap :

FYR aStF G221 GKS D2OGYNRA 0 guelthe Rev. Bobby Knopwood ~ 2 Y Y
we tok our horses and rode 12 miles to the bluff opposite laccompanied by Spot

¢ K2 N)Y Qa kThe Ndvatbandt Befit across, the horses ...

FY20KSN) 602G 2S NRBRS o6& WFHYSa D2NR2yQa 9al N»:
'y SEOSttSyid RAYYSNI G (GKS D2@gyNRa YINJdsS FyR
house. Mr. Gordon gave us aayl supper and very comfortable we slept there.

7

Frid.5 ! FG4SNJ oNBI 1 Flrad S NBRS (42 aN®» .o wSINR2YQ
finest country ever seen; the plains were very extensive and the finest crops ever known. Many of

the farmers retun was from 60 to 70 and Mr. B. Readons 180 acres of wheat besides peas,
0SIya YR LRGFI2Sad wSGdzNYyAy3I G2 WFHYSa D2NR2Y(
much.

Sat. 8 A. H. W. Humphrey & James Gordon Esqr. rode to the muster. At 12, | rodeSiar.
DIFIGSK2dzaSaQ KS ¢Syid 6AGK YS (2 GKS [ D23y N
hNASE G2y tFN] X o0St2y3aAy3a (G2 9@ [2NR 94l NP L NERF
Sund. 7 After breakfast | rode to the marque. At 11 performed D. V. Service attended by His

Honor and the gentlemen with him and all the settlers and their families, all the ticket of leave

men etc. etc., the whole settlement at Pit Water, the first time Divine Service was ever
LISNF2NYSRO 28 KER I OSNE SEOStidelbydind with tfleyLE NJ Ay |
D2JYNXP ¢KS& NRBRS (i 2avargfhe Pade, I500 MIRe at onk 8pdral &as &t O @

Mr. B. Readon, my leg so painful.

Mond. 8 At 11 the same party left Pit Water with His Honor the Lt. Govnr. and went to Mr.
CrowdeRd FTSNNE GKSNB ¢S (221 NBFITNBAKYSydsz Y2dzyiaSF
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most delightful excursion.

On the next occasion the service was heldinabary @ 2 KSy Yy 2L 22R RS&aONR
EGAI-V? YIye OKAfRNBYyé> KS Aa NBFSNNAy3I (2 U
thanked for preserving new mothers through the dangers of childbirth followed by the baptism of
their children.¢ KS G SNY GOKNA&AGSYyAy3dIé RSNAGSE FTNRY (GKS Odza
the time of their baptism.

October 1820

Sat.28 L NBRS (2 aNX¥ DI{iSK2dzaSaT OKdzZNODK | yR EGAL yF
Sund. 29t SNF2N¥YR 5@ =& { SNIIA Ofheloadin. Hid Hddokife L2606  w S| NJ
and the gents with all the settlers and prisoners, free men and women attended. | church and

EGAI YQR YlIyeé OKAfRNBYyd ¢KS aSNV¥Yy 41 a dzll2y Ly Rc

The third occasion Knopwood took a service he used the school room.
January 1822
Sund. 27We (including Lt Govnr and Mrs Sorell) landed ( by barge at Sorell) at %2 past 3 p.m..
Performed Divine Service in the new school room; chief of the settlers etc. attended, James
Gordon Esqgr, the magistrate, attendekt. 6 we dind, a very excellent dinner and quantity of fine
fruit, cherries, gooseberries and currents, apples. Mr. Riseley could not dine. In the eve Lt.
w20Ayazy FyR aStF NRBRS (2 aNXW» wSIFNR2yQasz 2yS
childrenin the new school house.

|+ @S @2dz aSSy GKI G 62y RSNJFdJ Y2OAS dal &GSNJ FyR /
fictional account of the adventures of a Royal Navy ship in the southern seas, set at exactly the same

time as a real Royal Navy adventure in the southern seas ¢ the first settlement of Hobart. The movie

accurately portrays shipboard life including the harsh discipline, the class distinction, the danger and

the patriotism of the time. The settlement of Hobart was a naval expedition led by a naval

commander, David Collins, Lieutenant Colonel in the Royal Marines. Part of his company was the

Reverend Robert Knopwood MA, a naval chaplain. Life aboard a Royal Navy ship in the Napoleonic

Wars was no picnic. So what sort of person with an MA from Cambridge, an amiable personality and a

love for the life of an English country gentleman of hunting, shooting, fishing, wining, dining and

gambling would end up in his early middle years as a naval chaplain? The straight answer is someone

who had sown his wild oats during his university years and ended up in financial difficulty. The other

answer is someone from the same county, the same background and in fact an associate of the

greatest naval hero of all times ¢ Horatio Nelson ¢ the scourge of Napoleon. Knopwood had served as

I OdzNF 6S Ay (GKS bSfazy TFrYAfte OKdIzZNOK a4 . dNYyKI Y
Reverend Edmund Nelson was Vicar.

The Church of England was the official national church. Knopwood was employed by the British
government. Every day a naval chaplain prayed:

O Eternalord God, who alone spreadest out the heavens, and rulest the raging of the sea; who
hast compassed the waters with bounds until day and night come to an end: Be pleased to receive
into thy Almightyand most gracious protection the persons of us thy servants, and the Fleet in
which we serve. Preserve us from the dangers of the sea, and from the violence of the enemy; that
we may be a safeguard unto our most gracious Sovereign Lord, King Georgds, Bothimions,

and a security for such as pass on the seas upon their lawful occasions; that the inhabitants of our
Island may in peace and quietness serve thee our God; and that we may return in safety to enjoy
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the blessings of the land, with the fruits @dir labours, and with a thankful remembrance of thy
mercies to praise and glorify thy holy Name; through Jesus Christ our Lord. Amen.

Knopwood was an amiable and easygoing bachelor who succeeded in getting on with all classes in the

infant colony. He added a touch of civilisation not only by his humane treatment of people but by his

love of gardening whereby he introduced a number of useful fruit trees and vegetables to the new

land.

It was brutal era. It is a little known fact that soldiers and sailors of the era were treated just as harshly

as convicts.. Knopwood attended every prisoner who was hanged. Prior to their execution the custom

glra F2N) GKSY (2 FGGSYyR | aLISOALf NBEfAIA2dza aASNIDA

sermon in which the condemned are encouraged to make their peace with God.
Go weeping sinners and hide your guilty heads from the fury of the law of God, hide them under
the wings of your dear Redeemer, see the Saviour of the world eager to embrace his long lost
children.Behold his flowing tears. Hearken to his expiring gragitsvas all for you. Go to the
expanded arms of mercy: he waits to be gracious. Implore the riches of his grace, acquaint
yourselves thus with Him and be at pedte.

He was obliged to serve in the unenviable role of magistrate in a penal colony. Compared to his NSW
counterpart, Rev Samuel Marsden, he seems to have performed his duties with a minimum of rancour.
He also managed to stay on good terms with the first three governors, in spite of the awkward
situation of them cohabiting with mistresses. This was almost encouraged by the British government
which ruled that serving officers of the Crown had to leave their wives behind in England. For a
generation Bobby Knopwood, as he came to be known, baptised every child, including aboriginal
orphans, and married every couple in Hobart and surrounding districts. He was the only clergyman in
the colony for fifteen years until Rev John Youl arrived in Launceston. Knopwood got on very well with
the first Catholic chaplain Philip Conolly who arrived after seventeen years. It was another two years
after that the next Anglican clergyman Rev William Bedford arrived, who took over the ministry in
Hobart and left Knopwood to look after New Norfolk and Rokeby.

Knopwood was in his heart of hearts an English country gentleman. He seemed happiest in his latter

years as the parson of Clarence Plains, across the Eastern Shore of the Derwent from Hobart, looking

after his little flock. He enjoyed riding, hunting, gardening and dining. His greatest grief seems to be

over issues of land ownership, which can only be understood from his background where land
26YSNAKALI RSTAYSR edalih@® yISIQEAOS SHY f & 2 § RisStékdEBdA G A Ol f |
2ySQa ljdzatAade 2F tAFTSO

Knopwood has been described as a drunkard, an adulterer and professionally negligent by
contemporary slanderers like John Pascoe Fawkner, who are called into question because of their own
criminality. Later critics of Knopwood conveniently forget that Knopwood stood out for humanity,
decency and good sense in a dysfunctional society of convicted criminals and misfits dumped in an
isolated and strange new land. He was less missionary-minded but also less combative than Samuel
Marsden, his fellow chaplain in the mother colony of New South Wales. He lacked the evangelical zeal
and organisational capacity of Wesley. He lacked the otherworldliness of Francis of Assisi, but then
these servants of God lived in another place and another time.

The Counter-culturalist: Mother Xavier Murphy

We move forward a couple of generations. By 1870 the population of Tasmania had increased to
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103,000.Transportation of convicts had long since ceased.

Ellen Murphy was a daughter of Ireland, when it was still a Land of Sorrows. For centuries the Catholic
majority were discriminated against by the English-backed upper classes through a whole range of
laws that limited their education, their job opportunities, land ownership and practicing their religion.
Almost as soon as the country was liberated from these
unjust laws a disease called potato blight hit the country and
literally millions died and millions migrated to America and
the outposts of the British Empire including Australia.
Catholic priests, nuns and brothers supported their people
through these trials and tribulations.

The Empressailed from Ireland with a collection of bishops,
priests and nuns for Bathurst, Maitland, Brisbane, Hobart and
Geelong. Bishop Murphy and all his priests were there to
Figure2 The first Catholic school in Richmond ~ greet his new team members at the Hobart wharf. The
where the PresentationSisters first ministered  bishop was particularly glad to greet his sister Ellen, now

called Mother Xavier with her group of nuns and trainee
ydzya 2NJ aLRabGdzA yiaédod ¢KSe 6St2y3aISR G2 Iy 2NRSN O
serving the poor particularly through schooling. The bishop had some good news and some bad news
for his sister. The bad news was that the convent and school that was being built for them next to the
Cathedral in Harrington Street would take more than a year to be completed. The good news was that
Father Dunne from Richmond parish had rented a large farmhouse for them and was keen to set them
running a school and preparing a large number of men, women and children for confirmation and first
communion.

The Richmond that the sisters arrived in was a more significant town than it is today. All traffic from

Hobart to the eastern or south-eastern districts of the colony passed through Richmond. It was not for

another few years that Richmond found itself bypassed by both the new Hobart to Launceston railway

and the Sorell causeways, which also had the effect of silting up the mouth of the Coal River and

SYRAYy3a wiAOKY2YyRQa NBfS Fa | LRNI® az2ad airAayirAfFaory
GLNRAKG206Y £ g K Airdoikmal NeFgloiNGSHa3SS/Ri SIRLIMTNGIKSA R Ay GKS 0O2f 3
really a misnomer because a proportion of Irish were Presbyterians or Anglicans and very much part of

the Protestant Establishment® L G & & NXBI fdqdartedt fol theknBrginkliced the2rish/ &

Catholics.

The convent also provided a much appreciated Irish welcome for visiting priests from across the
O2f2yed LG o1 & GKSNEBn agsand fefemohy2aid yeeleBration, KalzNdDtke G K I {
postulants took their final vows to become nuns. After twelve months the Hobart convent and college

were ready when Mother Xavier and the Sisters left Richmond, leaving behind happy memories and a
reinvigorated parish.

The church, on that sgial feast of Saint Matthew (27 Felary 1867), was filled to

capacity (by people of all denominations) for the reception of the four Choir Sisters. Bishop

Daniel Murphy, assisted by eleven priestsnducted the ceremonies which began when

the processiomppeared at the main door of the church and slowly processed to the altar.

XLiG 61a +ty SELSNASYOS 46KAOK ¢2df R 6S GFHf1SR |
Colonial community, where lives were singularly devoid of glamour or religious‘itual.

That day four Irish postulants, Ellen Beechinor, Kate Russell, Ellen Keller and Eliza Cronin became
respectively Sister Mary Xavier, Sister Mary Joseph, Sister Mary Benigna and Sister Mary Evangelist.
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Mary Evangelist was to be the longest lived of the four and was serve as a Presentation Sister for
another 57 years.

To the people it was an awaspiring event, rich in archaic symbolism, accompanied by

splendid reverent singing and contrasting colours. To conclude the occasion the Sisters had
prepared a magnifent dinner for all present. Reflecting the theme of unity there was no

distinction between the people who took part. The writer who described the event wrote

GKFGY GRAFTFSNBYG LINBPFSaaAzyltazs RAFFSNBydG AN
2yS¢eo

One hundred years later the international Catholic Council known as Vatican Two swept aside many of

the features that had made Catholics look and act differently to other Australians: the nuns and priests

wore everyday clothes, the services went from Latin to English, lay people participated more in the

church worship. Protestants were described I 34 SALJF N} § SR 0 NBGKNBYy ¢ NI GKSNJ
aO0KAAYFGAOaE @ ¢KS G(GStS@ArAairzy RNIYF a. NARSa 27
religious orders, which have effectively collapsed. But it no longer mattered because Irish Catholics

were well and truly part of the mainstream of Australian society. Gone were the days of Ned Kelly and

other Australian-born who were immersed in the old grievances of the Irish Catholics. Tasmania had

had a number of Catholic governors and Joe Lyons, the only Tasmanian to have served as Prime

Minister of the nation, was a Catholic.

The Revivalist: Brother Stephen Cheek

By the late 1800s Australians were developing a strong sense of identity. If you
KIS SOSNI NBIR {(i5§S8tS wdzRRQa a5FR | yR
aGw2S 2Afaz2y YR KAA al G§Sa¢ &aK2NHasiaidz2NRS
battlers of the bush. These were the cockies, small farmers battling the elements

of drought and fire and flood, but not always well treated by the banks or the
squatters, the big landholders. There were the prospectors, timber getters and

miners who worked in hostile and dangerous conditions where mateship was

about survival not just convivial company. There were the itinerant rural workers:

drovers, shearers, fencers, well-diggers and horse-breakers to name a few. These

men and women were not peasants or hillbillies. They were the widest-read, most

Figure3 Brother politically aware working class in the world at that time. If you fell into

Stephen Cheek conversation with a swagman on a country road you might be talking to a son of a

convict or of a viscount, to a Norwegian sailor who had jumped ship or a veteran of

the Indian army. There was a strong anti-authoritarian and anti-privilege streak in the new ethos that
led to the birth of the Australian Workers Union and the Labor party.

It was also an era of Christian revivalism in Tasmania. Methodist Revivals in the 1860s in North West
Tasmania led to doubling of numbers in 1870s. From 1869 revival meetings by Brown, Perrin and
Moyse led to the growth of the Christian Brethren in the north and north west. Revivalism stressed
personal decision and was very black and white, almost dualistic, in its contrast between walking in
darkness and walking in the light. In 1904 a chronicler of the Churches of Christ denomination looked
back a generation to one of the most remarkable outbreaks of revivalism :

Two churches came into being in the South Eastern portion of the island in 1879. Brother
Stephen Chée whose name is still a household word among the brotherhood of Tasmania,
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invaded the Bream Creek district with the primitive gospel in the early part of this lyear.

his judgment the ignorance of this community as respects religious matters was so profound
as to justify a comparison with the ancient Egypt. But so immediadesatutary were the
effects of the gospel that a church of fifty odd members was established in the district
within seven weeks after its first proclamation by Brother Cheek. A few months later several
of the brethren from Bream Creek removed to TasmagrsnBula. Hence the organization

of the church in that region. These two churches have continued loyal to the faith through
many vicissitudes, and, although dependent to a great extent upon local effort, have made
considerable progress. They are the twimgipal churches in the islarfd.

Of course there is more to it than that. It was a story of conflict among Christian communities as well
as triumphs of the gospel. Bream Creek was a scattered community of small settlers which before
/| KSS1 Qa @ A &dal lof ebuenical Fcoopefation with the Anglican, Presbyterian and
Congregational ministers from Sorell working in harmony by visiting on a roster.

{GSLIKSY / KSS1Qa fAFS 4 & YL HNJabilRd o Engldhdiasiakhzey’ I YR RA
year old. His parents were devout Congregationalists who settled in Launceston. At 12 his family

moved to a farm and at 19 he qualified as a teacher and became head of Rosevale school. He started

studying to become a Congregational minister and got engaged. Then everything changed at the age of

23 when he received adult baptism by immersion, joined the Brethren church and became a rural

evangelist until he died in Warwick Qld when he was 29. He also broke off his engagement resulting in

a rift in the family and permanent estrangement from his father.

Cheek had an argumentative style using bible texts to prove that proponents of adult baptism and lay
leadership were right and every other religious group was wrong. His preaching style was rational
(albeit assuming the Bible is the infallible Word of God) and populist with strong parallels to the style
of political radicals. By contrast Methodism, the older revivalist tradition, appealed rather to feeling,
the preaching was didactic and the attitude towards other Christians, at least evangelicals, was
eirenical.

Cheek broke with the Brethren because he considered they were not hardline and biblical enough in
that they had communion with people who were not Gsavedé (i.e. had not been baptised by immersion
as adults) He had an intense dislike for clergy, whomKS O2y 4 SYLJidz2z dzaft @ NBFSNNBR i

Invited to Carlton River he won a number of converts when he preached at the Congregational church.

'S GKSy 41 f1SR 2y (G2 . NBFY [/ NBS]T I LXFEOS KS RSaol
preached there for 18 years. He was alluding to spiritual ignorance but also commented on a high

degree of illiteracy. He held three meetings in three days, the last of which he estimated over 200

attended. After five days there were 30 to 40 converts.

CheekQ & Y S (i K 2ridagedwithdhis dudence though an interrogative and argumentative approach
that appealed to ordinary folk. He sought to bring his hearers through four clear stages: anxiety over
sin, conviction of saving grace, public profession of faith and finally baptism by immersion. He also
GFrNBSGSR GKS aaf OYBRSI KBS &H 4z ORY P8KASRe 201t aoK
superintendent, Mrs Davis, and the visiting Protestant clergy. He particularly antagonised Dear, the
Congregationalist minister. Less than a month after he began preaching he baptised 27 in the river. A
month later the total came to 49 baptised. Like the Apostle Paul, Cheek would keep in contact with the
Bream Creek Brethren by correspondence and by including them in his round of his apostolic trips.
Some of the Bream Creek congregation had recently moved down to the Tasman Peninsula when itwas
opened up for settlement. They met regularly for worship in homes at Impression Bay (Premaydena),

25



Wedge Bay (Nubeena) and Carnarvon (Port Arthur).

Six months later when Cheek returned there was an incident one evening when he was approached by
a dozen young men, some with blackened faces. He was seized and struck with a knotted rope and
with sticks and smothered in rotten eggs. He was then threatened and told to leave Bream Creek
within twenty-four hours. Cheek said he would leave when he was ready. Cheek wanted to let the
YFGGSNI RNRBL) odzii 20KSNB AyaradSR GKFG GKS YFGGSNI ¢
for the prosecution argued that religious liberty was at stake, counsel for the four defendants claimed
communal harmony was at stake and claimed that Cheek:
XKIR GdzZNYySR . NBIFY / NBS] dzJAaARS R2¢6yZ YR 02y @S
against son, and daughter against mother, neighbour against neighbour, and family against
family, and sowing the seeds of strife broadcast by his mission.
The convicted men were sentenced to a small fine with costs and given a severe caution. The
YF3IAAGNI GSQa 02y Of dzRAY3I 62NRA 6SNB GKI
Liberty of speech and religious opinion must be maintaineall dtazards, without respect
G2 LISNRZ2YyAaX
This can be better understood in the light of 1 K S A y e Chigiqiggaffairé which had transpired
only a couple of months previously when Charles Chiniquy, an apostate Canadian Catholic priest, had
visited Hobart on a lecture tour to expose the evils of the Roman church thereby fanning animosity
between Catholics and Protestants.

Meanwhile the people of Bream Creek had organised an open-air debate between Cheek and the two
Sorell Protestant ministers, the Reverends Brammall (Anglican) and Doctor (Presbyterian). The topic of
course was baptism. The debate lasted four hours and at the end of the day the Cheek Brethren of
Bream Creek had earned a new respect in the community. The next year Cheek made his final visit to
the area. Nine months later he died of fever in Queensland. The Cheek Brethren of Bream Creek and
the Peninsula joined with the Churches of Christ and now their heirs, the Copping Christian Fellowship
near Bream Creek, and the Nubeena Church of Christ remain the strongest churches in those areas a
OSYylGdzNE FYyR I 1jdzZsNISNI F FGSNI / KSS1Qa @Aanri

An Afterword

So we have three individuals, each a Christian pioneer and each a very different personality with a very

different way of operating: an Anglican colonial chaplain who grew up in Norfolk, a Catholic mother

superior who grew up in County Cork and a Brethren evangelist who grew up in northern Tasmania. A

f Saazy 2F KAald2NR A& GKI 0 SoithksstNde Christian \6&idiskramy 3 Y S 6«
the past exemplify models of ministry that exist in a different form in the present.

Knopwood was paid by the government and was an integral part of the colonising process as the

representative of the Church of England and as a magistrate. His personal style was to relate to all

classes of society in a fair and friendly manner. Non-sectarian by nature he had a close friendship with

Philip Connolly the Catholic chaplain and the times when he seemed to treat non-Anglicans harshly

such as the issue of burial was more on the basis of a public servant seeking to conscientiously follow

English law. This chaplaincy model of ministry is best exemplified in contemporary Tasmania by the

school chaplaincies which mushroomed after 2007 because of Federal funding. ¢ K $tatément of
Ethog adopted by the Chaplaincy Working Group in 2004 includes these principles:

Chaplainsare committed to make themselves available to all in the school community with an
aim of being responsive to the needs of the school community as those needs arise.
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Chaplains recognise the spiritual dimension of every person. They are committed to
enouraging spiritual dialogue / exploration within the school community without
manipulation and with recognition of the diversity of beliefs in that community. They recognise
that all of life has a spiritual dimension and is worthy of exploration in thatiest.

Chaplains also acknowledge that proselytising is not appropriate within a state school
environment....Chaplains will also show respect for the diverse range of beliefs held by
YSYOSNE 2F GKS aOK22f 0O2YYdzy Al e&chdoseRheigowh f  dzLIK 2
beliefs and values for living.

Chaplains take a prayerful approach to chaplaincy with an underlying belief that the ministry
cannot succeed without the help of God and other people.

Chaplains understand that, as role models, theiradwebur matters and that they need to
exercise integrity in ministry and life...They will always seek to imitate Jesus in actions and
words and, in particular, to live lives in accordance with Biblical principles.

Murphy came to serve the poor through education. She was a nurturer. The substantial Irish Catholic
minority were the second culture in the predominantly English Protestant colony. Within this Irish
Catholic subculture Catholic Sisterhoods like the Presentation Sisters were a counterculture whose
austere and ancient but radical lifestyle was focussed on the social, economic and moral uplift of this
community. A contemporary Tasmanian example of the countercultural model of ministry is the
Poatina community, an old Hydro village purchased by Fusion in 1995. Excerpts from the Fusion
website illustrate this:

t2FGAYLEZ | & O2.Ypyodmés ai uniqu Sppoituityd$oscare for homeless and
unemployed young people in a supportive atmosphere and offers a wide range of training and
job skills.

CdzaA2y Q& SELSNARSYOS KlFa O2yFANNSR GKS 02y @A li.
come into contact with a vigorous community modelling effective values, which itself has
regular and meaningful contact with the broader community.

Poatina is now glace of growth! Its children are thriving and they enjoy life to the fullest. The
+Aff1Fr3S Kra AGa 26y ! YRSNIyda FyR mHU&a &a200SNJ
there are numerous activity programs for all ages. Even the ladies from thédoro@ammunity

get together to enjoy a crafty morning each Thursday. Poatina Village has gone in the opposite
direction of current statistics, with over 40% of the population being under the age of 18 years!

Many people have been profoundly affected bytaonwith Poatina. Within days people feel

at home in a special wayeven visiting tourists!

Like the Presentation Sisters Fusion is a Christian sodality seeking to create a Christian subculture that
will impact on the wider culture.

Cheek was a giant killer. He was at war with the devil, all the mainstream churches and even those
GAGK aAYATINI oSt ASTa 6K2 oSNBE fSaa NAIARS® Ly | &L
sword not peace and to drive a wedge between mother and daughter, father and son. Theologically
orthodox with regards to the Trinity, in behaviour he was sectarian. Like the Churches of Christ in late
nineteenth-century Australia the Assemblies of God have repackaged themselves as the most
authentic and successful version of Christianity, for instance by rebranding their denomination as
G! dza G NI £ Al Yy [ KINGbligfistatyment &€ dzReEnS@ £AOG church, Energizer Life
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Church in Bellerive, taken from their website of 2007, states:

We believe that sin has separated each of us from God and His purpose for our lives, and that
in order to receive forgiveness, we must repent of our sins, believe in the Lord Jesus Christ and
submit to His will for our lives. Our eternal destination dieritheaven or hell is determined by

this response.

We believe that in order to live the holy and fruitful lives that God intends for us, we need to be
baptised by full immersion in water and be filled with the power of the Holy Spirit. The Holy
Spirit enables us to use spiritual gifts empowering us ®ahid ministry to others.

¢tKS adiNBraa 2y GUKS ySOSaaArde 2F ol LIiAaAY oe& aFdz €

carries on the Revivalist emphasis on being different not only from the world but from other Christian

groups.

This little excursion into Tasmanian Christian history has by just examining one small part of this State

discovered a surprising amount. Imagine how much more waits to be discovered, and how much it will
help Tasmanian Christians explore their identity and formulate appropriate mission strategies!

7. THINKABOUT

Research some aspect of the history of the Christian churches in your parish or district and discuss
how that helps you better understand the present situation. One suggested way ahead is this:
! LIA2/MNSRSANO ALY € SFRSNJAY Yeé | NBI ¢

1. Describe their style of ministry.

2. What was their own religious or cultural background in terms of social class, parents,
mentors or influences etc?

3. What was Tasmania like when they began their ministry?
4. What impact did theymake or legacy did they leave?
5. What did you personally findnspiring, encouraging or admonitory in their story?

6. How does their ministryeflect biblicalexamples or patterns of mission and ministry?

28



Lessons learned from 2000 years of Christian mission:
The importance of contextualisation

OContextualisationé has three meanings. First, in Bible translation it describes the process of
translating biblical terms into concepts that could be readily understood by people whose language

and culture had no equivalente.g WS adza | & (G4KS aflYodo 2F D2RE¢ YI1Sa

have never seen a sheep and, strangely to us, the pig is probably the closest equivalent of a
domesticated sacrificial animal. Second, contextualisation is used more broadly in Christian missions to
describe the process of adopting culturally appropriate forms of preaching, teaching, worship and
governance around the core non-negotiables of the Christian faith, like the divinity of Christ. Third, the
term has transferred over to the secular field. We will be referring to the second meaning.

{2 o6KIG Aa aOdz (dzNBE ‘}ﬁtegtatediisyétév)rf(of/léa@dd pattdrny Gf BeaNdurA &
ARSIa | yR LINERRdAzOG &> “OKfindhinddtal SiffePertdibkt@eentdmminitied i2 O A

their culture, of which worldview is at the core. If we engage with another culture it is important to
understand it so that we do not cause offence; so we can understand what is going on; so we can ask
the right questions to get the right answers; and so we can communicate without misunderstanding.
The funny thing is that in doing so we learn about our own culture!

There's an old dictum that highlights how our culture affects our expression of Christianity:

"Christianity began as a Jewish fellowslimfijtrated Greek culture and became a philosophy;
moved west to Rome and became an institution; crossed the Atlantic and became an enterprise."

It is painfully simplistic but shockingly true. Judaism was full of sects. The Jews bequeathed us a belief
in a God who is intensely relational. Hellenistic culture epitomised by the Greek language seeks to
understand intellectually, to define and to categorise. The Greeks bequeathed us philosophy and
science. Unlike the Hebrews the Greeks could not cope with embracing the paradox of Jesus Christ as
both Man and God without seeking to define it. By contrast Roman civilisation was intensely practical
with a particular concern for effective administration. The Romans bequeathed us so many things
building blocks of our civilisation ranging from concrete to a legal system. Before embracing
Christianity the Romans had a very pragmatic attitude towards religion. Hence the inability of Roman
administrators, like Pontius Pilate or Porcius Festus, to appreciate the religious zeal of the Jewish
people in their embracing martyrdom or in their vehemence when arguing over their preciously held
beliefs about the afterlife. American culture is strongly individualistic and entrepreneurial. America has
given us Microsoft and the internetx { OA Sy (i 2f 238 | yR WSK2@I KQa
Warren.

Missionaries spend years submerging themselves in another culture and the longer they are there the
more they realise they do not understand. But that is no reason not to grapple with the issue of
culture. If we do not come to terms with cultural issues we either unthinkingly let them absorb and
change the gospel, which is called syncretism or we never really connect and that is called irrelevance.

Love seeks to present Jesus Christ ¢ rather than a cultural package called Christianity. Our culture has
been profoundly affected by Christianity ¢ which is mostly a good thing BUT it does mean that until we
accept and explore this it will be a tremendous blind spot. Many of our social values are based on
Christian values which we may not be aware of. Take two examples. One value in Western civilisation
which is partly a product of Christian teaching is that public office is a responsibility allowing us to
serve others rather than a privilege to benefit us and our families by giving us power over others. That
is why we have such a strong disdain for nepotism, which is regarded as a positive value through much

29

y 2

aiKS

Siec¢

2 Ay

S



of Asia where family loyalty is a supreme value. Another Western value is the idea of conscience:

written and unwritten laws are to be obeyed because they are right rather than because we will get

into trouble if we disobey them. This & 3 dzA f (i O dgfveilydiiNdtedt frathite ¢ K YS  Odzf (i dzNB §
view that is strong in the Middle East and Asia. By the same token there are Western values, perceived

by other cultures as Christian, which offend many. Lack of respect for elders and those in authority;

sexual promiscuity; unquestioning commitment to the rights, but not the responsibilities, of the

individual and the unfettered power of the market economy are just some of these.

This also means that we miss nuances in the parables of Jesus because Jesus and his hearers operated
in a culture very different from us e.g. in the Parable of the Prodigal Son we fail to appreciate the
GakKlyYS Odz (i dzNBigdignityyasd buBli fidicule yihicR thelfafh&r subjected himself to by
running to greet his lost son.

¢tKS o06A3 RAFFSNBYOS 06SisSSy a/ K
Once every hundred years Jesus| faith in Christ is highlighted in Paul-D 2 NR2y [/ KFyRtSN
Nazareth meets Jesus of the Christi _O( t_ AT INRYAY 21 d (&m 7&“? bouk2wthighe

. i is invaluable for anyone working with Middle Eastern

in a garden among the hills ¢ Muslims, is based on an interview with a remarkable Arab

Lebanon. And they talk long: eaq nyslim named Mazhar who came to faith in Christ in his

time Jesus of Nazareth goes aw{ early adult years. Initially he joined an Arabic speaking, but

aleAay3a G2 WwSadz culturally Western and Protestant, church that had a deep

friend, | fear we shall never, nevq hatred for Islam. However, Mazhar struggled with his loss

I 3 NEX&hib &ibran quoted in Chandie of identity as a true Arab and through this crisis and

(127) subsequent years of struggle found his true identity in

remaining an Arab Muslim but as a follower of Isa (the

Arabic name for Jesus). He has thereby had a very fruitful ministry within Islam, reading the Injil (the

Arabic name for the Gospels) with Muslims in coffee shops and mosques, and leading people to al-

Masih (The Christ).Chandler *“expresses MazharQdew of reaching out to Muslims:

| KNRAaAGAFY&a FINB 2F0GSy Ayl OOdzNI (St e & tdtSRe LW Sa t 2572
GKS t SNE2y£€3X all KFEN adz33Sadad ¢KS / KNRalGALY FlLA
a set of moral laws, or believing certain doctrines, but rather everything to do with knowing a

person. A problem many Christians have ofted athat they try to present Christianity as a
0SUGSNI NBStAIA2Y GKIY Fyed 20KSNE &8S4G AG AayQid yS
a Christian.) As Mazhar demonstrates, people are not typically interested in Christianity for all

kinds @ abstract reasons; they are fascinated with Jesus as he really was and is. The Jesus who is
presented irthe Gospels is what naturally attracts people. Yet it is often difficult to see that Jesus

for all the religious and cultural baggage surrounding him.

al T K VieMdnée controversial and confronting. ¢ KS G NBf A3JA2dza | yR Odzf (dzNI £
dismissively includes the fruit of two thousand years of the greatest hearts and minds of the Christian

church as they have interpreted the Scriptures, formulated creeds, responded to ethical issues, written

liturgies, composed music and created beautiful works of art. However it is a reminder that we need

constantly to seek to read the Scriptures with fresh eyesto alow D2 RQ&a f AGAy 3 2 2NR (2
current culture.

Let us move east to India, where Sundar Singh came to Christ as a young man from a Sikh background

Ay GKS SIENIe mMmpnnQad C2N I gKAES KS S@Sy O2yaiRr
dal RRKdzZ X | |1 AYyRdz GSNY FT2NJ I 6 yRSNAHsHesi¥®ay RA O y i
G2 2FFSNILYRAIFYA GKS dhéré aieStiddg gafiallels bbt®eSn hik sforylandSt L Y RA | Y

30



Francis of Assisi. Sundar Singh had a huge impact in India and even in the Christian West through his
travels and writings. He eventually disappeared on a solo missionary trip into Tibet in 1929. Some say
he was martyred, others that he died in the wilds of the Himalayas and others believe that he
retreated to a cave to dedicate the rest of his life to prayer.

Church history is full of many inspiring attempts at contextualisation. The early Jesuits were among the
first to seek to understand and identify closely with the people they sought to enlist as disciples of
Jesus. | recommend you read about the lives of Robert de Nobili and Mateo Ricci. The Protestants
were a lot slower off the mark with foreign missions. The Moravians were among the first to groups
like the Greenland Inuit and the African slaves of the West Indies. Their unique method of getting
alongside the slaves was very drastic - to sell themselves into slavery. John Wesley realised that the
Church of England had little interest in ministering to the miners and factory workers of the newly
industrialised parts of England and no structures even if they did. He resorted to field preaching to
reach these people and among his spectacularly successful ways of discipling converts was through
ASHGGAY3 dzLJ aYl €t ydzNIHdzNBE INRdzLJA (y26y Fa alftl
an effective tool for inculcating Christian teaching.

Q)¢
Q.
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Mazhar provides an excellent example of contemporary contextualisation™". The problem is that many

Muslims see the Bible as a culturally Western book so Mazhar sought to present the Christian

Scriptures in a way that Muslims can understand and respect. This involved working with Muslim

scholars and writers to understand and then resolve typical Muslim misunderstanding of the text. In

fact it was influential Muslims who were friends of Mazhar who challenged Mazhar to publish the

Scriptures in a way that Muslims would really understand them. This led naturally on to writing
O2YYSyidl NARSay a!y 9FadGdSNYy wSIRAy3a 2F (KS D2alLlsSt
(Sufis are a sect of Islam who reject the legalistic face of Islam and seek a personal relationship with

D2R YR N3 @SNE [GGNIOGSR (2 WSadzosxs aDSySaAray
unlike the Prophets, Proverbs, Psalms or Epistles these three books of the Bible are predominantly

stories, which in Arabic culture play a far more important place than they do in Western culture. An

' N} 6AO0 aleéAy3a 32834 aGKS aK2NISad RAalGlryOS 06SisSSy
Mazhar is also a best-selling novelist who prefers to convey the Christian message by story rather than

by polemical writing against Islam.)

¢tKSaS O02YYSydFNASa GFO1ftSR GKS GeLAOLt adzat AY 20a
D2RéX AGA¢NAYyAGRE FYR ljdzSatdAaz2ya fA1S pesenkedvery NB G KSN
attractively in accordance with the same respect that Muslims show the Koran with hardbound covers

decorated with beautiful Arabic calligraphy. Rather than using colloquial Arabic the books are written

in the high, literary Arabic that gives dignity and credence to an authoritative religious text.

l'a | NBadzZ G GKS&AS o06221a NS o0SataSttSNa® 'a 2yS ¢
gAaK |ff GKS ¢FftAolyYy 62dd R NBIFIR (GKAAdDLilégaf A 1S &2
smuggle and distribute Christian literature into Muslim countries,a I T KI NQQ& o©6221a& I NB 2yt

legally through the largest and most respected secular Arab publishing houses in the Middle East.
Hence they are readily available in bookstores in 23 Arab countries as well as Pakistan and Iran and in
fact are bestsellers.

These commentaries use the text of current Arabic translations of the Scriptures. The next project is to

attempt a new Arabic translation of the whole Bible because of the real shortcomings of current
Arabic translations which are laden with ancient Church terminology.
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8. THINK ABOUT

Biography is one of the best entry points for an appreciation of the practice, challenges and issues in
Christian mission. Biographgrounds mission in real life. We see the general principles of mission
applied to a specific time and place in the human story. More importantly it is inspirational. You
have already been given the opportunity to read some missionary biography. Now itggested

you read the biography of Christians from other cultures. It is particularly interesting to see how
Christians have sought to live out an authentic Christian life and presented Jesus in a way that is true
to their cultural identity rather than jus$ importing Western Christian lifestyle, values and thought
forms.

Read a biography of an indigenous Christian.
1. What was the traditional religion of their area?
2. How did they become a Christian?
3. What challenges did they face?
4. What did you learn from their example?

Some suggestions:
Watchman Nee  (China)
LiuZhenying / KAY LY . NRUGKSNJ ,dzy a¢KS |1 SI@Syfte alyéo
Samuel Crowther (Nigeria)
James Noble (Australian aboriginal)
Sundar Singh (India)
Pandita Ramabai (Indian woman)
Ko ha Byu (Karen tribe in Burma)
ApoloKivebulaya ¢! A yRIYy a! LlRadatsS G2 GKS te3aYyYAasSago
Toyohiko Kagawa (Japan)
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The ValueoftheC2 dzNJ { St T4 FyR GKS C2 dz\

During the period of colonialism, missionaries preferred to linger in one place rather than move on.
Not only was it easier to remain in charge of the churches they planted, but they also began to doubt
whether local leaders were ready to take over. This led to the problem of dependency, where
foreigners felt they had to lead indefinitely the churches they planted, and local people felt powerless
to run their own churches. The Three-Selfs Formula was a response to this syndrome. It has been
around for over 150 years and states that a newly planted church is mature or indigenous when it is
firstly self-governing, secondly self-propagating, and thirdly self-supporting. It was first popularized
and implemented by a pair of missionary statesmen who headed the largest mission agencies of their
day: the Englishman, Henry Venn, of the CMS and the American, Rufus Anderson.

The thinking behind the formula derived from field experiences of missionaries as well as from Bible
study. The desired effect of the formula was to speed up the pace of world evangelisation by moving
missionaries on to new places while the leaders of the churches they started would complete the task
of local evangelisation. Venn and Anderson gave missionaries a goal to work towards: the production
of churches that were mature enough to function on their own without missionary help in their own
f20tS® hyOS GKIFId 61 & FOKASOSRI YA&aaA2YIl NA
that the churches they left behind could succeed without them. That, after all, was how the Apostle
Paul proceeded in his mission work.
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Roland Allen F2f f 26 SR dzLJ 2y + Sy y Qi his-famBus 193 BoSkNBissigmargt G KA y |
aSUK2RaY { U o whete tizf c6idpared tNd missiaiNEficts of that time with those of the

L2aGfS tlhdAf & ' yRSNERGFYRIOf@xX KS F2dzy R GKI t I dz
missionaries to have more confidence in their converts and to release control over them as Paul did,

trusting that the Holy Spirit would help them learn how to work effectively in their churches, even

through their inevitable mistakes. But Allen predicted that few would pay attention to his proposals, as

colonialism had not yet ended.

InthisprSRAOQGAZ2Y S 1 f€ESy gFa O2NNBOGEZ a aAYyRaASISY 2dza |
Formula, became popular after developing nations became independent in the second half of the

twentieth century. Along with the end of colonialism came the sudden interest in mission circles to

indigenise local churches. Apparently the thinking went something like this: if leaders of the

developing nations are now expected to run their own countries, perhaps it is also time to allow the

local church leaders to run their own churches. Not only that, but church leaders also insisted on

taking over from missionaries after the prolonged delay associated with western domination.

In the last fifty years some missionary anthropologists suggested adding I F 2 dzNeli rovag @ S £ F

include the notion that an indigenous church would communicate Christianity effectively in its own

context. This has come to be known as G 8- 8 KB 2 2 A beltef Bkn 6 A OV i SElG dzt t AaAAY
meaning the ability of an indigenous church to read and interpret Scripture within its local culture.

Several years ago a forward-looking mission agency, SIM, described the changing role of the
YAAAA2YIFNE a (GKS C2dzNJ t Qad ¢KS YAAAA2YI NE | NNR O
church. Then he naturally became a Parent as he nurtured the infant church. As the indigenous church

started to stretch its wings the missionary worked alongside the indigenous church as a support or

Partner. The final stage is where the missionary submits to the leadership of the indigenous church

and simply becomes a Participant.
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The Priority of the Great Commission
My experience as Vicar of All Saints church in Jakarta showed that any number of agencies from large
foreign government donors like the Japanese; NGOs like Ford Foundation and smaller players like the
NAGAAK 22YSyQa !aa20AldA2y OKIFNARGASE &adzZldR2NISR |
poverty eradication, health initiatives, orphanages ¢ pretty much everything except specifically
religious work like theological education, bible translation and Christian media. Only the churches
would support this type of work. So our church established clear guidelines that the work we would
adzLILR2 NI ¢62dzf R 06S O02yySO0lSR ¢ AharktuffacdtBeidsB8dup abd2 NJ ¢ | Y
agencies and smaller charities. History repeatedly shows that the men and women who have made the
Great Commission their marching orders have achieved great and lasting things for humankind. | will

give you a personal example.

CASE sTuny
In researcling the history ofAll Saints Jakarta | discoverad early English missionary hamed Walter

Medhurst. His vision was to take the gospel to China, but because the Emperor of China banned all
foreigners Walter and others settleddities outside China that had large Chinese populations in order

to make disciples of Jesus by learning the Chinese language, studying Chinese culture, translating and
publishing the Bible in Chinese, preaching the gospel and teaching and encouragints dorfedow

Jesus. Walter did this in Jakarta for over twenty years until foreigners were given permission to go to
China where he spent the last twenty years of his life. All his life he had the one aim: to make disciples

by baptising and teaching. Wait has been pretty much forgotten but in the process of seeking to

make disciples in Jakarta he pioneered All Saints Church which has been an enormous blessing to the
wider Indonesian church for over 180 years; and founded the Parapatan Orphanage vihitistdi

and has helped literally thousands of young Indonesians.; pioneered studies of Chinese language and
Odzf G dzNB>X IAGAYI 6SAGSNYSNB |y FLILNBOAIFGA2Y 2F (K¢
able to finally move to China he helped fdutne modern city of Shanghai, becominghe first

Chairman of the Municip&ouncil established the first modern printing press and pioneered Christian
publishing in China; was one of the small team of missionaries who translated the Bible into Chinese

Fy OG0 6KAOK {dzy ,t+id {Sy (G4KS aClFiKSN 2F Y2RSNY
modernising China and opening the ancient, tradibmund, Empire to the wider world; mentored

younger missionaries, including Hudson Taylor, who took the gspeghout China and South East

LaAl® {2YS 2F KAA& LINRGS3ISa LIA2YSSNBR 42YSyQa SRdL
university education in China. Surprisingly, when | looked for biographies for Walter there were none.

He has been virtually fgotten. But that would not have bothered him. His achievements, all the more
AYLR2NIFYyG 0SOFdzaS 2F [/ KAYylFQa LRAAGAZY Ay GKS ¢2NI
never set out to start a church or orphanage in Jakarta, or to be a piohé€hinese studies, or to help

found Shanghai. He just wanted to make Chinese disciples of Thsussson is thabsmany of these

valuable pillars of modern life like hospitals, schools, universities and welfare agencies are spinoffs

from these quiet ehievers who did not actually set out to found institutions but to carry out the Great
Commission.

CASE STURY
The Edinburgh Missions Conference of 1910 had the stated aim of furthering world evangelisation. It
was the genesis of thé/orld Council oChurchesf YR A GKAY | 3ISYSNI A2y 20GKS

34



FYR hNRSNE KIFR G 1 Sy oudd §6rivbiE Missidrt aBdB/angejfsRis nbiosly ail K S
subset of WCC but world evangelisation has been discragt@WME participants & & (i NARAdAYALAKEL
FYR aO2t2yAlféd LaadzSa fA1S az20Alf 2dzaGA0S t+y
meaning of the wordmissior, again blunting the Chriggiven agenda of discipimaking.This is why

in 1974 missionary and evangelistic agencies fagnoss the world initiated the Lausanne Movement

to get back to the Edinburgh Conference agenda.

/
t
R Y

Sodalities and modalities

The history of missions shows that institutions are better at staying than going, whereas small bands

of the keen and committed are better at going than staying. Ralph Winter invented the helpful
RAOK2G2Ye 2F OF(GS32NXaAy3ay 7z KINARNRERE ActbBiSaed& a | G A 2y a
the term sodalities from Catholic lay organisations but expanded to mean any Christian group which is

GF R K20¢é ADPSP F2NX¥SR (HRidvEte&tBeNdrnifdddltylas a SoLdROANE A O  LJIdzNL.
A diocese is a modality, whereas a missionary society is a sodality. The church needs both modalities

and sodalities. Once a sodality owns property and has to pay salaries it starts to merge into a modality.

We need modalities that are responsibly and prudently managed but we also need risk-taking,

adventurous sodalities. Both groups have different roles in mission. At their best they work together in

a healthy synergy. At its worst a modality focuses so much on its own security that it becomes self-

serving or over-regulated, whereas a sodality can end up having no accountability and leaving messes

for others to clean up.

Onelesson fromthia A & R 2 Y@K Sabsditichafig®- Mtake mission initiatives or they may
never happen. Just do it, but do it prayerfully, humbly, with accountability and in partnership with
other like-minded Christians.

9. THINK ABOUT

1. Focus on one particulacrosscultural, indigenous or Tasmanian Christigmoneerwhose life
strikesa chord with you or inspireyou. Describene specifidesson from their life that can
apply to doing mission in your own area

2. How could worship in youchurch be changed to make it more accessible or relevant to
someone who is 30 years younger than yblEg. music, seating,prayers, sermon,
hospitality, bible reading, advertising eventstc.

3. wlhidS 22dzNJ OKdzNDK 2y | T AFGUSSellsIZ1A noilevea @yiing, 8: F2 NJ St
struggling, 3: muddling by, 4: trying, 5: successfil)2 2 1 F G 286 20K I (1K S O® NB R
lowly and suggest practical ways to improve in that area.

4. Write two hundred words of your thoughts ohow the Great Commissigrio make disciples
relates to the Great Commandmento love your neighbour as yourselin local and global

mission.

5. Pick onemissioninitiative that should betaken in your parish. Lookfor like-minded people
Start praying together about this initiativeand e where God takes you.

6. Considergining CMSas a way of participating in global mission
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! O a OK theBré&aNJoramission her& now

The Book of Acts has only 28 chapters. If we imagine that the history of the Christian church is chapter
29, then by the same token chapter 30 is being written in the here and now. There is no good reason
why being a Christian in 21*" Century Tasmania should not be as exciting, challenging, faith-stretching
and joyful as it was in the Book of Acts. Our Lord has not changed. His Great Commission has not
changed. Moreover we have the lessons of the last two thousand years of Christian mission to learn
FNRYD® ¢2 &a0GFNIG | O2y@SNEBERIFIGAZ2Y KSNB NB Yeé adza3

(0p))
QX

Repent

First and foremost we need to be overwhelmed, drenched, marinaded in the experience of the height
and depth and width of the love of Christ in all his mercy and beauty and grace and humility and
goodness.

Second, we need to be committed disciples of Jesus Christ ourselves, serious about growing and
deepening in our love of God and of others.

Third we need to make an honest assessment of our disciple-making which should result in a sense of
crisis, that indeed our churches are failing their responsibility. Consequently there will soon be whole
districts of this State where there is no longer a worshipping, witnessing, disciple-making Christian
congregation. If we are culpable for being lazy, complacent, timid or disobedient we need to repent.

Fourth we need to have a sense of sorrow for the generations who have not been made disciples.

Fifth we need to profoundly and unswervingly hopeinD2 RQ&a OF LJ OAGé& | yR RS&ANDB
the dead bones of the church

Sixth we need to be encouraged to recognise the positives of our situation and use them as building
blocks for a bright future.

Pay the price: sacrifice the good for the sake of the better

When a man and a woman love each other it is natural and right that they should seek to conceive and
nurture children together in love. God created us to love us. The privilege of discipleship carries the
responsibility to make other disciples. The joy of discipleship is to see others come to Jesus and grow
in him.

dzii Gy 2 LI Weyhdst by pgepaikti th nfake®ostly sacrifices of money, cherished traditions,
comfort and time. We need to embrace a new culture of boldness, risk-taking and innovation. Life is
very short and not to be wasted devoting it to the trivial like sporting achievement, hobbies or
acquiring possessions. Any pleasure now that we might sacrifice for the sake of serving God will be
amply compensated in heaven where temporal pleasure, and suffering, is overshadowed by the joy of
the beatific blessing of encountering God in all his beauty. There is only one vision worthy of the
name: to see all people everywhere as growing disciples of Christ.

We need to make an honest review of the way church is currently done and how alien it is to the
unchurched. When was the last time we surveyed the community about their perceptions of church,
of how they have been treated in the past, even what they think we could do to make people feel
welcome. That may sound a bit like taking a crass marketing approach but the greater danger is to be
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regarded as an exclusive society with outlandish rites that meets in a quaint building at a most
inconvenient time.

To love our neighbour as we love ourselves is to know him and to be known by him or her. While God
is to be worshipped, being worthy of our love, loving our neighbour may well be in spite of his being
unlovely. To love my neighbour involves seeking to understand and appreciate them. This is costly and
will involve going outside our comfort zone and also making ourselves vulnerable. It requires us to
ONBI]1 GKNRdAzZZK 2dzNJ S32 0dz0 of Sa Qoulnéighbbud thelsam¥viada G 1 S G 2
@2dz t20S 22dz2NBSt F¢£¢d wl GKSNI AG YSFya a[20S @2dzNJ yS

Love is costly involving vulnerability of f ST @Ay 3 2dzNJ O2YF2NI T2yS Ay 2NRS
zones. We have to travel light ¢ we take our personal knowledge of Jesus Christ to people ¢ nothing

Y2NB YR y20KAy3 ftSaad 2SS OFyQd FF2NR Gay GF1S |y
has to be truly incarnational. Just as God entered the world as a child at the first Christmas, an infant

with no language and no ability to help himself, so missionaries have to forsake their privileges and

become like infants starting with the first stumbling efforts of a two year old learning to make the

strange sounds of a new language, then of a kindergartner learning the alphabet. It is frustrating and

at times humiliating.

It is no accidentthat WS & dza Q LINER YA & S cip? off eh&SGredt XdinfissidadAs wefsedkltod &
make disciples the sense of his presence and help and joy will become more evident. He reserves for

us a very special joy for when we suffer rejection, opposition, slander or other troubles as a result of
faithfully seeking to make disciples.

Seize opportunities

Our particular calling in disciple-making frequently relates to the manner in which we came and were
nurtured in Christ e.g. people who were successfully nurtured from childhood through teaching tend
towards teaching. It also relates to our talents e.g. people with a talent for sales are often good at
personal evangelism.

As we pray God leads us to pray for particular situations or individuals. If not, a good prayer is

G { dzZNLINA &S cX$ng d veriNEnlikedy &erson to become | | KNRAGALF yYHE D2R A a
supplying opportunities for disciple-making ¢ but it is only when we are praying that we see them as

such. When nothing seems to be happening pray for a crisis ¢ not that we want anyone to suffer but

because people need to be shaken from their spiritual slumber.

Pray to God that his Spirit will show points of contact with the community. Undertake a survey of

needs that are not beingmet. ¢ KSy G+ 1S GKS AYyAGAFGAGSP al GOK GKS
desire to serve with community needs. Some local examples are W. | O1 & | RRebdt! TyhArS £ &
Parish), Wiainly MusicQR&verlinks Parish), Craft Group (Sandford and others), Book Club (Cathedral),

Breakfast Club (Buckland), Cafe OK dzND K 0 {,a Sy QA y I. NS § 8k Niglits, Walking

Groups, Community Carols by Candlelight, Youth Drop-in and remedial reading helpers in schools.

ly 206ailF0ftST I RAFFAOdMA & 2NJ 6KS LINRPaLISOG 27F adzFi
Take the example of Paul. When the Holy Spirit caused Christians to prophesy that if Paul went to

Jerusalem he would be bound and handed over to the Gentiles (as had happened to his Lord)
SOSNE2YS 2dzYLISR (2 GKS O2yOfdzarzy GKIFG GKS 1 2f@& |
& . NJ Y 3 Hekalv it 2s\irHopportunity to get to Rome, albeit in chains, so he could preach the

gospel to the Roman Emperor himself!
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Blossom where you are planted! Because your circumstances are unpromising, frustrating or
unexciting that is no reason to feel washed up as a disciple-maker ¢ for instance it is amazing the
number of people who have been imprisoned for their faith who have found prison the most fruitful of
mission fields! Some of the best intercessors have been people housebound by illness or age.

Recognise the team effort

P'a aAd GF1Sa | & ktakesla chGrch tb Phakd\aldiacialS Thére is@d<spirftugl gift or

NREfS Ay (GKS bSg ¢SadrSWNE o yARy2 I &8 (d RAZAINBLI ST & 2 §
disciple? It took the whole range of evangelists, teachers, givers, pray-ers and the rest. People you do

not even know of probably prayed for you, perhaps someone invited you to church, someone else

counselled you to put your trust in Jesus, someone rescued you when you were discouraged and on

the verge of giving up. Someone wrote a book that helped you, and so on. And behind it all was the

invisible hand of Jesus the great disciple-maker himself directing the operation and working on these

different people through the invisible power of his Spirit.

TrustWSadzaQ | dzi0 K2 NA U e

GLF D2R Aa TF2N dzd We nedd B beQutteyly sieShatllesub isthe Ariique Gz&idlE

of the world, and that God has made him Lord of all. & C BhNstians we have to deal with a tension

between conflicting values. On one hand our society places a very high value on tolerance, moral
NBfFGAGAEAY | yR Odzt ( dzNJ € LX dzZNJF t AaY® hy GKS 23G§KSNJ
truth ay’ R (1 K Sachfofiu¥ Sudtéworlat resolving this tension in a way that honours God and

shows respect to people who do not yet believe in Jesus.

Recruit disciples

Evangelism is about proclaiming the truth about Jesus so our manner of sharing the gospel with others

needs to be in keeping with the character and spirit of Jesus. Our attitude should be characterised by

love, enthusiasm, dependence on God and knowledge of the truth.

lovedSS1a (2 dzyRSNBROFIYR a2YS2ySQa LISNaAz2ylfAdGe Ge&LXS:
not to project on to others our feelings or preferences. Love also seeks to appreciate and respect the
RATFSNBYyOSa Ay (GKS 20$KSNIDa ol O1 INER daficRto haké 8 OK O dz&
different sense of values.

The apostle Andrew provides a model of someone enthusiastic to introduce others to Jesus. Although

0KS FTANRG 2F WSadzaQ RAAOALI S&a KS fFO1SR GKS F2NDS
Peter. However on the three occasions he is mentioned (John chapters 1, 6 and 11) he is introducing

people to Jesus.

Paul exemplifies prayerful dependence on God. In Colossians 4: 2-6 Paul gave excellent advice for

evangelism:

CANRGYE LN} @& (KIFIG aD2R Yreé 2Ly R22NABR FT2N) 2dzNJ YSaa
It means praying for opportunities but most importantly for God to soften stony hearts, to open the

eyes of the spiritually blind.

{ SO2yRfe&x LIN} & GKIFIGO ¢S YIF& dGLINRPOfFAY AG Of SFNIgéa
able to explain it in terms that the hearer can comprehend.

We all need a clear understanding of the gospel so that we can explain it succinctly to anyone who
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asks what we believe. For instance a simple ABC Gospel outline is:

Accept that we have a problem called sin (Measles and band-aids illustration. Putting bandaids on the
spots does not cure measles, because the problem is a virus in the bloodstream. In the same way
specific sins are not the problem, they are just the symptom of the bigger problem of SIN which is our
rebellious orientation away from God.)

Believe that Jesus died for our forgiveness (The book and the light illustration. Place a book, as a list of
all your multitude sins, on your hand. Look up towards a light and explain how our guilt blocks us from
God. Then hold up the empty hand palm upwards towards the light and explain how there was only
one without sin, Jesus. Next move the book across to the Jesus palm and explain how Jesus took our
guilt when he died on the cross and was buried so that God could now see us as innocent)

Commit to following Jesus (The hand in the mist illustration. Explain that in order to receive the

F2NHAGBSYySaa 2FFSNBR (i KabkBptlby fKith. WS faitizds 6bt s&rBukhibefief a8 S
- GNXzad GKFG LI OSa 2dzNJ £t A@Sa O2YLX SiSte Ay
Ay GKS YA&G FyR 3dANIo6oAy3d 2y (2 az2ysS Neolao

see a hand above. Their life depends on taking one of their hands clinging to the rock and grasping the
offered hand.)

. o
Better still: make up your own gospel outline! A TETNT
Paul continues @..be wise in the way you act towards ) . . . .
outsiders; make the most of every opportunity. Let your AnglicanR 2 y Qi K &S
conversations be always full of grace, seasoned with salt, so much about a readynade gospel
GKFG @2dz YIe 1y26 K2g (2 | yphicseBtaibnSj@sStingg af thé o &
we need to have some ammunition to graciously deal with | baptism service.

the usual excuses people make for not committing to Jesus.

Clever retorts that we make are unlikely to win people to Jesus but by the grace of God they will
bother them. It is worth remembering that when people become unsettled, restless and even irritated
about the Christian message it is a sign that they are on the way to becoming disciples. Paul himself is
an example of one who moved from violent opposition to Jesus and his followers to fervent
commitment.

10. THINK ABOUT:
1. Learnthe ABC formula and praceselivering it to each other.

2. Think of twoobjections people makabout the Christian faith and research some @
responses to them

3. Start praying regularly for three people that God will turn their hearts to Jesus
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Think strategy

In a parish situation, it is a priority to see Parish Council populated with people who take the Great
Commission personally and who share the vision of disciple-Y I { Ay 3 I a 0KS &O2NXE 0 dza
church.

Tasmanians tend to relate best to small groups rather than massed crowds. We all have a sphere of
influence which is the small number of people we can intentionally influence. Jesus chose just twelve.
Yet how often in Tasmania do we bewail the smallness of our congregations, particularly the little rural
centres which may be gatherings of half a dozen of the faithful. Let us not forget the positive side to
this type of ministry!

A fruitful area of ministry for Tasmania could be described as family chaplaincy ¢ a pre-requisite of
which is long-term presence. Encourage every member of the congregation to pray regularly for family
members of every generation to follow Jesus.

Here is a three-stage model for initiating family ministry that has been tried and tested in Tasmania:

First, publicly declare a moratorium on all baptisms (step one of the two step disciple-making process)

until there are provisions in place for nurture (step two of the disciple-Y T Ay 3 LINRP OSaa ai
KIS O02YYlIyRSRé0O ¢KAa Oly 068 SELXIAYSR (2 (K2a&
currently failing in its responsibilities and needs to get its act together, rather than that the church is

rejecting them. It is recognition of the futility of baptising people if we do not seriously attempt to

make them disciples of Jesus. This is not a cop-out from welcoming and baptising all comers but rather

a device to get into place some effective system of nurture.

Second, call together a small ad hoc group or taskforce to organise and publicise some initiatives
aimed at families. At the same time the whole congregation needs to share the vision. The first
initiative should be a monthly family service focussed on step 2 of disciple-making: teaching the young
to love God and others.

Third, develop an email list of all families who have had any sort of contact with the church and local
schools. Three times a year contact these families and schools. Invite children, parents and other
family members to a seasonal event like a / K A f Rubtkity Sdice, Easter Celebration, Winter or
Spring event. Organise the programme to be welcoming and relaxed, with maximum participation by
the children and tea or coffee for the parents. Have relevant music, crafts, games, stories that give
relevant input. Make sure the time suits families.

In unity there is strength. Team up with other Christian congregations or organisations in the area

{2 FTIFEIN 6S KI@S F20dzaaSR 2y (KS afz2aidé¢ 3FSYSNIGAZ2y
disciples of Jesus. However, we are all aware that Tasmania has an ever-growing aged population and

they need to be made disciples too. In many cases these folk have been baptised, attended Sunday

School, been married in a church and would like to have their funeral conducted by a Christian

minister.

Know the Father

Ly GKS DNBIFGO /2YYA&aAz2y WSadzienah ¥ ihé FfthedandibffHe & 6 S | N
{2y |yR 27F {IK Sifferen® feferatipnk JAndldultugestthere are different issues that

confront us in seeking to know and help others to know God. For instance gone are the days in

Australia when the father was the unquestioned authority figure and sole breadwinner in the family.
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An increasing number of Australians have never known a father who takes responsibility for being a
role model, a provider, a protector, a nurturer and a guide.

To know God as the Father is to know his unconditional love and acceptance. God is first and foremost

GOGKS CIFGUGKSNI 2F 2dzNJ [ 2NR WS&adza / KNA alsande®lldK Sa Al ya
us to become his children (Ephesians 1:4-7) That the Father loves us and accepts us unconditionally,

one would think would be easy to respond to, but often it is not so. The New Covenant of Jesus

enables a human being to relate to God in a new way as his child and to seek to become his child in

character as well as in status. This first and greatest precept recognises that God knows us and

requires us to know him. The Biblical concept of knowing is less about information and more about

commitment and intimacy. It involves total commitment to God. In the hierarchy of loves God must

O02YS TFANRG KSyOS aGoAGK | ff &2 dedbe keSiledNtdilovd oph&®s & 2 dzf |
$6S ySSR (2 SELSNASYOS IyR 068 &a2F1SR Ay (KS 208
can we truly forgive others. Only after being grounded iy G KS &SOdzNA (& SELISNAR:
unconditional love can we love others unconditionally. Only when we are secure and confident in our
ARSyidGAide Fra D2RQa OKAfRNBYy OFly ¢S NBftFGS (2 20G8KSN.

In my ministry | have met some high achievers. Terry came to see me because he felt stuck in his

Christian walk. He was not happy with his spiritual state. It was not a matter of previous moral lapses.

That had been dealt with. It was just a strong but indefinite sense of inadequacy as a Christian. So we

looked at his growing up years. His father had been a hard-bitten blue-O2 f £t  NJ 62 NJ SNE | d&ol
had a tough life compounded by PTS disorder so common to that generation of Second World War

veterans. Gerry had been a talented child both in terms of sporting and academic achievement. But no

matter how hard he tried or what he achieved his father never expressed approval or gave him

encouragement. So Gerry was stunned to discover as an adult that during all these years his father had

often at the pub LINR dzRf @ aKIF NBER DSNNE QA | OKAS@SYSyGaod {2 GK
KAa aSyasS GKIG Ay D2RQa SeéSa KS gFa yS@SNI 322R Sy
not approve of him. Then we looked at the story of the Prodigal Son and the father who rejoiced in his

sons, who loved them unconditionally simply because they were his sons. For Gerry it was a spiritual

breakthrough to recalibrate his understanding of the fatherhood of God away from his negative

childhood experiences to the teaching of Jesus.

Jim was a keen Christian who was a devoted father and husband and conscientious employee and

loyal parishioner. One day he came to see me to discuss his struggle with a sense of inadequacy as a

Christian. It was not an issue of moral failing. So we looked at his relationship with his father. His

father had been a high achiever and also a hard, demanding parent and Tim had grown up seeking his
FIFIGKSNR&a | LINRSI € YR NI NBf & 20 ishid with fisheaverily®d {2 6 S
father. The conclusion we came to was that Tim had trouble accepting God as a Father who truly loved

him unconditionally, who says ébecause of Jesus | accept you as you are, as my beloved son.&

Prayer is central to this relationshiLJ® ¢ KS [ 2 NRQ& t NI} @SNJ SELINBaasSa Kz2g
him as his children at the same time adoring and revering him in all his holiness; acknowledging his
sovereignty and at the same time implicitly commit ourselves to the coming of his kingdom; humbly
trusting him for provision of all our needs and forgiveness while committing ourselves to the lifetime
task of forgiving others; recognising that life is filled with trials and challenges but so acknowledging
our constant need for his guidance and protection. The ACTS formula for prayer is a useful way to
explore loving God. ACTS is an acronym standing for Adoration, Contrition, Thanksgiving, Supplication.
To love God is different from loving church or even Christianity. The concept of adoration is central. It
A0NALIA sl e& GKS avYSé LINI 2F t20Ay3a GKS hiGKSNOD !
wonder of his nature, divorced from its implications for me personally whether negative (exposing my

P
NS
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sinfulness) or positive (counting my blessings or seeking his favour)

Know the Son

In this day and age when a core value of our society is acceptance of a variety of opinions about
religion it is increasingly difficult to assert that Jesus is the One, True Way. We need the confidence
and the evidence to counterattack the fuzzy thinking that leads to conclusions that Jesus was just one
among many visionaries who was inspired to found a religion.

Jesus the disciple-maker was more than just the Supreme Teacher. He is the Great Fulfiller in whom all
the hopes and aspirations of the Old Testament are at once fulfilled and transformed in a way that
could never be imagined and that was at once wonderful and shocking.

Let me explain. There are four God-appointed roles in the Old Testament that keep recurring: the roles

2F LINPLIKSGS LINARSAGZ ({Ay3a YR &d42y® ¢KS LINRBLIKSG o1 ¢
D2RQa R22NJ SSLISNJ 2NJ AYGSNXYSRAIFNE G2 D2RQ& LIS2LX Sd
The son had a special role: more than just the heir, he had the authority of the father. So the king was
NEFSNNBR (2 a (GKS a2y 2F D2R® ¢KS yAOlylYS 3IA0Sy
O. I NYylFolrao YSFEYyAy3a GKFG KS gl a | INBFG &Gnéd2 dzZNF I3 SN
someone or something.

Needless to say the Old Testament is a sad saga of false prophets, immoral priests, irresponsible kings
and rebellious sons. But even the best like David the king, Elijah the prophet, Aaron the priest or Isaac
the son had feet of clay. Now what Jesus did, was to rewrite each of those roles.

'S ¢6Fa Y2NB (GKFyYy | LINPLKSG 0SOFdzaS KS gl a Ay Tl Of
actions and not his teachings, of how he treated people and how he died on the cross and rose ¢ but
none of his teaching, we would still hear God speaking through him loud and clear.

'S 46Fa Y2NB GKIFYy | LINASald 0SOFdzaS KS RAR y20 2dzal
as the complete and final and perfect sacrifice for the sin of the world.

He was more than a king because he was the servant of all who showed that real leadership is found in
serving others rather than dominating them.

IS Aa GKS (GNMHzS a2y 2F D2R 0SOldzaS KS LISNFSOiGte
baptism when God confirmedto KA Y (G KI &G KS gl a Gaé o0St20SR {2y Ay ¢
tempted in the wilderness and showed that true sonship is revealed in obedience to the Father rather

than exploiting the privileges of the relationship.

There is no substitute for a profound and ongoing experience of Jesus Christ. So care needs to be

taken for counterfeit experiences such as mood elevation produced by mind manipulation in the
G2NBEKAL) O2yGSEG o6& YdzZaAOX tAIKGAY3I 2N 2Ndnti 2 NBES 21
demands for money are usually a sign of the real motivation for counterfeitd YA YA A G NR Saé¢ d ¢ KS
of genuine ongoing conversion is deep personal change involving forgiveness of others; a rejection of

materialism and consumerism; healthy relationships free of manipulation or co-dependency;

truthfulness; a humble awareness of sin and self-deceit; a healthy sense of humour; a delight in the

wonders and paradoxes of God working in us through Christ.
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Know the Holy Spirit

The teaching on the person of the Holy Spirit, that he is one of the three persons of the Trinity, has
remained constant over the centuries. However over the years there have been changing emphases
on the work of the Holy Spirit. Just compare the prayer for Pentecost from the different prayer books.

Four centuries ago a good Englishman was expected to be a loyal and obedient subject of the king, a

faithful and unquestioning member of the Church of England and a seeker after the quiet life. The

state and church hierarchy were most afraid of heresy, treason and schism, so not surprisingly the

emphasis on the work of the Holy Spirit was on keeping people in the truth. Hence tK S & . 2 2 27T
| 2YY2Y tphyjerdfds PeBtecost was: ah D2 R ¢gK2 G (GKA&a GAYS RARal
faithful people, by the sendirtg them the light of thyHoly Spirit Grant us by the same Spirit to have a
rightjudgementinallthings ' YR S@SNX¥Y2NB (2 NBE22A0S Ay KAa K2fe@

By contrast, 1 KS mMddp &t NI & S Nk thrée Bther pfageiNdf thelddy fioNentedosdt. £he

first is focussed on mission-mindedness: @ ! £ YAIKG& D2RX G GKS FSrad 27F t
Soirit to the disciples, filling them with joy and boldness to preach the gospel: empower witthus wi

GKS &alYS {LANRG (2 ¢gAlGySaa (G2 e2dz2NJ NBRSSYAy3a t2@S

The second is focussed on personal holiness: 4 ! f YA IK{i& D2RIZ @& 2abe thSljeiande 2 dzNJ | 2
light of your Qiurch open our hearts to the riches of yagnace, that we may bring forth the fruit of
GKS {LANRG Ay 20S3: 228 YR LISIFIOSoodé

The third is on joyful obedience:dh D2 R ¢gK2 Ay (GKS aY21S |yR FANB dzLJ
Moses, and who revealed the new covenant in the fire of the Spirit: grargray, kindled by that

same Spiritvhich you poured forth upon your apostles, we may fulfil with joy your commandments of

f 20Soddé

Each prayer is faithful to what the Scriptures show us about the Holy Spirit. It is rather a matter of

emphasis, each drawing on different parts of 1 KS { ONX LJG dzZNB &> LJ NI A Odzt I NI &
D2&LJSt I YR Howedztiths& gopdSetninndSrikiEit @aching on the Holy Spirit needs to take

in account the whole body of Scripture rather than a favourite passage.

Aim at maturity

[20Ay3 2ySQa YySAIKOo2dzNJ YSI ya KSE LA y'the ikeastire 6f2 3INP ¢
the stature which belongs to the fullness of Chiigphesians 4:13). There are no shortcuts to maturity

and there is no substitute for experience. Let me give you an example from a deputation visit.

In August 2009 Pam and | visited Flinders Island for a few days to meet the parishioners and talk
about mission. One day we ascended Mt Strzelecki. It was a memorable expareheery

good exercise We delightedin observinghe elusivebirds, the evidence of wombats, the roaring
creek with the foam, the tantalizing fleeting views of Chapel Istari Trousers Beach, the sight
and sound of the clouds being sucked through ¢jag between the peaks, the exhilaration of
achievement, the companionship and even tiesitant crawl up the bare granite near the
summit.

We enjoyed it so muchecausewe were well prepared. On the previous day we had observed
from the Rectory kitchen wilow that the mountain could become quickly covered in cl8odve

made sure we took our wet weather gear. We googled the weather forecast just before we set out
so we knew it wouldbe mostly fine and that there would be moderate winddVe knew from
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tacking Mt Elizal KS &SI NJ 0 S¥2NB GKIFG GKIFIG Yé NRIKG 1ySS
boneONHzy OKAy 3 RSaOSyid a2 ¢S 7F2f t-afabntoly th(Rgdd 2 NDa |
before. We read the guide book and knew that at our speed, with &latthe top, it would take
five hours so we arranged for Helen, our host, to pick us up at the estimated time of arrival.

Maturity is something that comes out of learning from experience and results in being well-prepared
for the challenges that lie ahead. The same applies to spiritual maturity. Here are some key indicators
of spiritual maturity. This list is not canonical so feel free to critique it. How would you supplement or
modify it?

L Ly dzyaKl(18FotS FaadNlyOS 2F 6SAy3 D2RQA 65t208
2. anexperiSY OS 2F D2RQa f20S (GKIG 20SNFft26a Ayili2 aSS]
3. anhonestassessmentof2 Y S Qa kargths2and Webknesses

4. astrong desire to know God better and to grow in holiness

5. an ability to look beyond appearances with people, with forms of worship ¢ and appreciate the
inner meaning

6. integration of belief and behaviour
7. arobust commitment to daily bible reading and prayer

8. a desire for Christian fellowship, not from the point of view of what can one get out of it, but
from the point of view of seeking to encourage others

9. an acceptance of others and the church with all their faults without being disillusioned

10. contentment in Christ no matter what 2 Y Si€2dmstances c.f. Philippians 4: 11-13,

11.THINK ABOUT

5S@A&S | aidNXGS3ae F2NI YI{1Ay3d RAAOALIE Sa Ay @2dzNJ ay
other situation.

Strong Advice: Ignore practicalities like finance, personnel and compliance issues. They tend to stifle
creative thinking. They invarialyl get sorted out once the right vision is in place.

The following questions provide some direction:
1. Who is your target group?E.g young families, new arrivals, prisoners, tourists.
2. Are there others whose experience you can benefit from?

3. Are there patnerships that can be forged with others who have experience and/or success
with this target group?
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4. How do you invite people to a meeting or event?

5. Who is the team?

o

What training is needed for the team?
Who will you invite to commit to prayingegularly and faithfully for the venture?

~

8. What are the potential contact points with the target group? What activities do they enjoy?
What are their needs?

9. ¢CKAY1Ay3 aO02YF2NI 1T2ySaé¢ F2N GKS GFNBSG 3INRdAzLIE
contacting them and then regularly gathering them?

10. What is the best manneof teaching them e.g. activitbased learning, inductive bible study,
story-i St t Ay3ds 5+x5QaF &2y 3J&K

11. Make yourown list of measures of maturity to help shape the content of the than,
arranging it in order of importance

Now, do it!
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Appendix TWO DIFFERENT ATTITUDES TO MISSION

The CWME and the Lausanne Movement represent divergent attitudes to the Christian Mission. The
following excerpts from their websites illustrate this. At the end is a list of Lausanne Occasional Papers
which are well worth browsing for some good, practical mission thinking.

1. The Council for World Mission and Evangeli$GWME f the World Council
of Churches (WCC)
http://www.oikoumene.org/en/who -are-we/organization-
O’U HJ% structure/consultative-bodies/world-missiorand-
_-'_E' o evangelism/history.html
(o] The world mission conference held in Edinburghin 1910in the mood of the
student movement's watchword of "the evangelisation of the world in this
generation" is considered the symbolic starting point of the contemporary
ecumenical movement.
There had been earlier major mission conferences, but at Edinburgh, first steps were taken towards an
institutionalized cooperation between Protestant mission councils. However there were no Catholic
nor Orthodox delegates present. Out of the 1400 participants, 17 came from the global south.
The Edinburgh conference had been very carefully prepared in thematic commissions. Despite quite
progressive debates in some of those commissions, the event generally reflected a traditional
conservative approach to mission, linking the proclamation of the gospel to the heathens with the
spread of Western civilization.
Edinburgh gave birth to the International Review of Missiorand to a continuation committee which
prepared the creation of the International Missionary Council (IMC) in 1921.
The mood at the second world mission conference, held in Jerusalemin 1928 was quite different. The
First World War provoked by "Christian" countries had profoundly challenged the ideal of the Western
civilization as embodiment of the gospel. The communist revolution of 1917 had made the dream of
evangelizing the whole world within one generation unrealistic. At the Jerusalem conference, mission
was strongly debated. Two major questions came up on which no real consensus emerged: the
relation between the Christian message and other religions, and the theological interpretation of
Christian social and political involvement.
The third mission conference took place in 1938in Tambaram near Madras, India. In a world where
peace was increasingly threatened by fascist-type regimes (Germany, Italy, Portugal, Spain, Japan), the
discussions focused on the importance and centrality of the church, in particular the local church, in
mission. Representatives from the so-called "younger" churches became a majority in Tambaram.
While the conference defended the ultimate truth of the Christian message vis-a-vis other religions, it
also advised missionaries to a listening and dialoguing approach in practice.
The IMC conference held in Whitby, Canada, in 1947, reflected on the fundamental changes in the
world after the shock of the second world war. There was a need to rebuild not only countries, but
also relations between peoples who had been in conflict. Whitby became famous for its slogan,
"partnership in obedience". The term "partnership" had been used earlier, but now received a
particular emphasis. Delegates abandoned the use of the language of "Christian" and "non Christian"
countries, opening the way to new paths in mission theology.
The next enlarged meeting of the IMC was in Willingen, Germany, in 1952 As the communist
revolution in China had put an end to the traditional mission enterprise in that country, the delegates
rediscovered that mission depended first and foremost on God's own activity. Mission is the purpose
and action of the triune God. The idea of missio Dei, which was taken up in the follow-up of the
conference in Willingen, proved to be most creative. The strong emphasis on the centrality of the
church in mission was replaced by an enlarged perspective which allowed to interpret events in the
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world as determining factors for mission.

In 1958 the IMC met in Achimota near Accra, Ghana, and debated the proposal to unite with the
World Council of Churches, with which the IMC shared several programmes and had had intensive
relations. The proposal was accepted by a great majority, while certain theologically more conservative
mission councils refused the idea of an integration of mission and church. They wanted to preserve the
missionary freedom and not become dependant on ecclesiastical authorities and agendas.

In 1961, the "integration" of church and mission, in practice of the IMC with the WCC, became
effective at the assemblies of New Delhi The mission councils affiliated to the IMC became affiliated
to the Commission on World Mission and Evangelism of the WCC (CWME). The Division on World
Mission and Evangelism (DWME) and its Divisional Committee took over the programmatic work and
responsibility of the IMC who ceased to exist.

From now on, the world mission conferences could really be called "ecumenical" because of the much
larger denominational participation, including Orthodox churches and soon after the Second Vatican
Council also Roman Catholic observers.

In 1963 the first CWME met in Mexico-City under the theme of "mission in six continents". The
perspective of mission was enlarged to encompass every continent and not only those of the "south".
Meeting during the first development decade, the conference dealt intensively with witness in a world
understood as the place where God was active, inviting the churches to join in missio Dei. It was the
time of a positive appreciation of secularization and of non-religious formulations of Christian faith and
action, particularly in the West.

The world mission conference in Bangkok at the turn of the years 1972/1973 became famous for its
holistic approach to the theme "Salvation Today", encompassing spiritual as well as socio-political
aspects in equal measure. The Bangkok conference acknowledged the need for contextual theologies
and the recognition of cultural identity as shaping the voice of those answering and following Christ.
The delegates struggled with the situation of exploitation and injustice also in the relations between
churches. In order to enable local churches in Africa, Asia, Latin America and the Pacific to set their
own priorities in witness, the proposal was made of a temporary "moratorium" on sending money and
missionaries from the North. An alternative proposal for more justice in mission relations was seen in
the transformation of the Paris mission society into a community of churches in mission (called
CEVAA).

The next CWME took place in Melbourne, Australia, in 198Q Reflecting on the theme "Your kingdom
come", the conference insisted on the particular role of the poor and churches of the poor in God's
mission. Influenced by the Latin American liberation theologies, the delegates highlighted the radical
aspects of the kingdom message and the serious challenge it threw to traditional missiology and
mission programmes. At the same time, the conference's section dealing with the church's witness did
remarkable work on evangelism and on the church as healing community. The conference also
reflected how Christ's choice of vulnerability and way to the cross challenged the use of power, in
political, church and mission life.

Much of Melbourne's insights are to be found in the document Mission and Evangelism - An
Ecumenical Affirmation adopted in 1982, which remains the fundamental text on mission for the WCC.
It is a landmark document which draws on insights from Protestant, evangelical, Orthodox and Roman
Catholic mission theologies. After the tensions experienced during the 70s with the creation of a new
international Protestant mission movement (the Lausanne Committee for World Evangelisation in
1974), the 1982 document can be seen as an attempt by CWME at recentring ecumenical mission
theology with a clearer commitment to the proclamation of the gospel without losing the prophetic
challenge of conferences such as Bangkok or Melbourne.

In this period, the already active involvement of Roman Catholics was enhanced when the Pontifical
Council for Promoting Christian Unity appointed a consultant to the WCC, based in the team working
on mission and evangelism.

The world mission conference of San Antonig Texas, USA, in 1989 was the last in a world dominated
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by the conflict between two ideological and economic systems. Its theme was another of the Lord's
prayers requests, "Your will be done", to which was added "mission in Christ's way", an expression
taken from the 1982 affirmation. The San Antonio conference is remarkable for a consensus statement
reached on the relation between Christianity and other religions. This question has always been
controversial at WCC mission conferences. The consensus found can be summarized in three
sentences: We cannot point to any other way of salvation than Jesus Christ; at the same time we
cannot put any limit to God's saving power. There is a tension between these affirmations which we
acknowledge and cannot resolve. Moreover, for the first time at such conference, the mission
mandate was extended to the whole of creation.

The 1996 conference in Salvador da Bahjarazil, was fully dedicated to the relation between gospel
and cultures. After the change in world politics of 1989 and the increased influence of cultural and
ethnic identities on violent conflicts, a renewed missiological reflection on culture was needed.
Reaffirming the Bangkok conference's position on inculturation, the CWME in Salvador insisted on the
richness of cultural variety as God's gift, but also on the gospel imperative to link the affirmation of
one's cultural identity with an openness to other identities. The Salvador conference recognized the
fundamental equal value of all cultures, but also their ambiguity. In its relation with cultures, the
gospel may be illuminated, but also obscured. Churches in mission may have to confirm elements of
their culture but challenge others. In the face of the situation in the Eastern Europe notably, the
conference reaffirmed the WCC's opposition to proselytism and the need for cooperation in mission
and common witness.

In 2000, the CWME adopted the study document "Mission and Evangelisrim Unity Today. A paper
on "mission as ministry of recatiliation" resulted from the intensive study processes in preparation
of the 2005 mission conference.

In 2005 the Conference on World Mission and Evangelism met near Athens Greece. It was the first
CWME in a majority Orthodox context and the first time representatives from the Roman Catholic
Church and from evangelical and Pentecostal churches participated as delegates with full rights. The
theme was: "Come, Holy spirit, heal and reconcile - Called in Christ to be reconciling and healing
communities". It invited a more humble approach to mission, reminding ourselves of the priority of
God's the Holy Spirit's mission in the world, the only one able to really bring healing and reconciliation
in the full sense of the term. Within that overall dynamic of God in the world, the churches have a
specific calling, which is to be ambassadors of reconciliation, and in particular to build, renew, multiply
spaces where humans can experience something of God's healing and reconciling grace.

2. The Lausanne Movement
http://www.lausanne.org/about.html www.lausanne.org

"The Whole Church taking the Whole Gospel to the Whole World"

The story of Lausanne begins with Rev. Billy Graham. A powerful preacher, Graham
quicky N2 &S (2 LINRYAYSYyOS Ay (G(KS wmonnQa
S@olyasStraiaed ''a KS o0S3aFyYy LINBIFIOKAYy3 A
SPLyasStal0rta Ay GKS O2YYzy {Glal 27F GK

a
o)

In 1966 the Bilf @ DNJI KI'Y 9@ y3StAadA0 ! aaz2 Chistinhitg Joday A y

magazine, sponsored the World Congress on Evangelism in Berlin. The Congress brought together
1,200 delegates from over 100 countries and inspired a number of follow-up conferences in places
such as Singapore and Bogota.

Just a few years later, Graham perceived the need for a larger, more diverse congress to reframe the
Christian mission of evangelization in a world rife with social, political, economic, and religious
upheaval. He shared this idea with 100 world Christian leaders, and the affirmation of the need for
such a Congress was overwhelmingly enthusiastic.
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The Congress

In July 1974 some 2,700 participants and guests from over 150 nations gathered in the Swiss Alps for
ten days of discussion, fellowship, worship and prayer. The Congress achieved an unprecedented
diversity of nationalities, ethnicities, ages, occupations and denominational affiliations. In fact, TIME
YFEAFTAYyS RSAONAOSR (GKS [ldalyyS [/ 2y 3NBranging |
meeting of Christians ever helR @ &

/ 2y 3ANBaa LI NIAOALIYGA KSFNR FRRNBaaSa FTNBY &a2vYS 2
the time, including Graham, Samuel Escobar, Francis Schaeffer, Malcolm Muggeridge, and John Stott.

whfLK 2AyGSNDRDA LX SyFNE R RRNS A& SNX Y R RBDIKO KSR ALSIN
KFAfSR a a2yS 2F (GKS YAtSadzyS S@Syda Ay YAaaa
moratorium on foreign missions, Winter argued that because thousands of groups remained without a

single Christian witness, cross-cultural evangelization should be the primary task of the church. Dr.

{0230 a2NBldz 609@0y3aSt Al f ahdaAizya vdzZ NISNI e&ov | yR
LIS2LX S ANRdzLIA O2y OSLII alGKS Y2 a lssich ftrakgghoveithidliayf i RS IS
Hp @SINEé 6a2NBlIdz mphy v P

The Covenant

One of the major undertakings of the 1974 Congress was the development of the Lausanne Covenant.

Drafted in large part by a committee chaired by Stott, the Covenant is a stirring articulation of Christian

conviction and mission and helped set the stage for new collaborative efforts among Christians. On the

last day of the Congress, the Covenant was signed by Graham and Anglican Bishop Jack Dain and

subsequently affirmed by an overwhelming majority of participants. To this day, the Lausanne

Covenant serves as a basis for unity and a call to global evangelization.

al

QX

Reflecting on the tremendous lasting and expanding impact of the original Lausanne Congress, Stott

GNAGSaT dalye | O2yFSNBYyOS Kra NBasSYotSR I FANBg2
(KS yAIKG &a1& F2NI I F86 ONARST ONRf{AlLyd 8502yRaX

fire continues to spark off othS NJ ¥ A NB & d ¢

The Committee

At Lausanne 1974, organizers also received a strong mandate from participants to establish a

Continuation Committee that would build on the momentum created at the Congress. In 1975 the

Continuation Committee held its first meeting in Mexico City. Committee members expressed a wide

variety of viewpoints regarding the future of the movement. Some leaders pressed for a singular focus

on evangelization, while others favored a more holistic approach. In the end, the Committee agreed to
GFANIKSNI G6KS G2aGFf o0Ao0fAOFE YAaarazy 2F (GKS OKdzNDOF
SOIy3aStAayYy A& LINARYI NER d¢

The Committee appointed Ghanaian leader Gottfried Osei-Mensah as its first General Secretary, and

renamed itself the Lausanne Committee for World Evangelisation (Lausanne Movement). The fledgling

Committee was united by the Lausanne Covenant and by what Graham and others have called the
GALIANRG 2F [lLdzalyySé | &aLANRG S E S Y hdperrtcdrdnRto 6 & K dzY A
[ SATIKI2Y C2NRX GKS [/ 2YYAGGSSQa FANRG OKIFANXI yZ
commitment to world evangelization in all its aspects, a new attitude of cooperation in the task, and a

new cultural sensitivity to the worldtowhA OK 6S I NB Ol f f SR®¢

Continuing Impact

Throughout its history, the Lausanne Movement has intentionally avoided building a large bureaucratic

organization. Instead it strives to be a dynamic, catalytic force that propels a movement of like-

minded missional Christians who pray, plan and work together on global evangelization.

Since 1974, dozens of Lausanne-related global, regional, and topical conferences have been convened
all over the world. Global gatherings include the Consultation on World Evangelization (Pattaya 1980),
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Conference of Young Leaders (Singapore 1987), Lausanne Il (Manila 1989), The Forum for World
Evangelisation (Pattaya 2004) and The Younger Leaders Gathering (Malaysia 2006). Lausanne has also
inspired a constellation of regional networks and topical conferences such as the Asia Lausanne
Committee on Evangelism (ALCOE), Chinese Coordination Center for World Evangelisation (CCCOWE),
three Nigerian congresses on world evangelization, and eight international consultations on Jewish
evangelism.

Many Lausanne gatherings have produced landmark documents known as Lausanne Occasional Papers
(LOPs). Most of the early LOPs focus on Christian witness to specific groups such as Hindus, Buddhists,
refugees and nominal Christians. The 2004 Forum in Pattaya generated 31 LOPs on topics as varied as
bioethics and business-as-mission to the persecution of Christians and globalization.

The Lausann®ccasional Papet(sops) are historically important documents that have
emerged from global consultations involving widely recognized evangelical leaders. The LOPs have
been placed in the Lausanne Website to make more accessible and understandable the historical
context and development of the various aspects of world evangelization:

Pasadena Consultation - Homogeneous Unit Principle

The Willowbank Report: Consultation on Gospel and Culture

The Lausanne Covenant - An Exposition & Commentary

Glen Eyrie Report - Muslim Evangelization

Christian Witness to Refugees

Christian Witness to the Chinese People

Christian Witness to the Jewish People

Christian Witness to Secularized People

Christian Witness to Large Cities

Christian Witness to Nominal Christians Among Roman Catholics

Christian Witness to New Religious Movements

Christian Witness to Marxists

Christian Witness to Muslims

Christian Witness to Hindus

Christian Witness to Buddhists

Christian Witness to Traditional Religionists of Asia and Oceania

Christian Witness to Traditional Religionists of Latin America & Caribbean
Christian Witness to People of African Traditional Religions

Christian Witness to Nominal Christians Among the Orthodox

Evangelical Commitment to Simple Life-Style: Exposition and Commentary
Evangelism and Social Responsibility: An Evangelical Commitment
Christian Witness to the Urban Poor (Appendix in .pdf format; 604 KB)
Christian Witness to Nominal Christians Among Protestants

Co-operating in World Evangelization: A Handbook on Church/Para-church Relationships
(Reserved; not published)

Radio in Mission

Modern, Postmodern and Christian (available from MARC Publications)
Ministry in Islamic Contexts (available from MARC Publications)

Spiritual Conflict in Today's Mission (available from MARC Publications)
2004 Forum LOPs

(Order a printed version of the complete 2004 Forum LOP Compendium from the William Carey
Library)

Globalization and the Gospel: Rethinking Mission in the Contemporary World - 1G1 (.pdf
format; 400 KB)
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http://www.lausanne.org/2004-forum/2004-forum.html
http://www.lausanne.org/2004-forum/2004-forum.html
http://www.lausanne.org/younger-leaders-06/ylg06.html
http://www.lausanne.org/region-east-asia/cccowe.html
http://www.lausanne.org/issue-jewish-people/lcje.html
http://www.lausanne.org/issue-jewish-people/lcje.html
http://www.lausanne.org/documents.html
http://www.lausanne.org/2004-forum/documents.html
http://www.lausanne.org/all-documents/lop-1.html
http://www.lausanne.org/all-documents/lop-2.html
http://www.lausanne.org/all-documents/lop-3.html
http://www.lausanne.org/all-documents/lop-4.html
http://www.lausanne.org/all-documents/lop-5.html
http://www.lausanne.org/all-documents/lop-6.html
http://www.lausanne.org/all-documents/lop-7.html
http://www.lausanne.org/all-documents/lop-8.html
http://www.lausanne.org/all-documents/lop-9.html
http://www.lausanne.org/all-documents/lop-10.html
http://www.lausanne.org/all-documents/lop-11.html
http://www.lausanne.org/all-documents/lop-12.html
http://www.lausanne.org/all-documents/lop-13.html
http://www.lausanne.org/all-documents/lop-14.html
http://www.lausanne.org/all-documents/lop-15.html
http://www.lausanne.org/all-documents/lop-16.html
http://www.lausanne.org/all-documents/lop-17.html
http://www.lausanne.org/all-documents/lop-18.html
http://www.lausanne.org/all-documents/lop-19.html
http://www.lausanne.org/all-documents/lop-20.html
http://www.lausanne.org/all-documents/lop-21.html
http://www.lausanne.org/all-documents/lop-22.html
http://www.lausanne.org/documents/pattaya1980/lop22app.pdf
http://www.lausanne.org/all-documents/lop-23.html
http://www.lausanne.org/all-documents/lop-24.html
http://www.lausanne.org/all-documents/lop-26.html
https://www.worldvisionresources.com/
https://www.worldvisionresources.com/
https://www.worldvisionresources.com/
http://missionbooks.org/wcl/customer/search.php?substring=Lausanne
http://missionbooks.org/wcl/customer/search.php?substring=Lausanne
http://www.lausanne.org/documents/2004forum/LOP30_IG1.pdf

The Uniqueness of Christ in a Postmodern World and the Challenge of World Religions - 1G2 (.pdf
format; 638 KB)
The Persecuted Church - 1G3 (.pdf format; 505 KB)
Holistic Mission - IG4 (.pdfformat; 481 KB)
At Risk People - IG5 (.pdf format; 386 KB)
Ministry Among Least Reached People Groups (27% of the World) - IG6A (.pdf format;594 KB)
Ministry Among People with Disabilities - IG6B (.pdf format;502 KB)
Non Traditional Families: Reaching families with the Good News - IG7 (.pdf format;402 KB)
Towards the Transformation of Our Cities/Regions - IG8 (.pdf format; 444 KBJr Order a Printed
Copy
Partnership and Collaboration - IG9 (.pdf format; 208 KB)
The Local Church in Mission: Becoming a Missional Congregation in the Twenty-First Century
Global Context and the Opportunities Offered Through Tentmaking Ministry - 1G10 (.pdf format;
326 KB)
Marketplace Ministry - 1G11 (.pdf format;691 KB)
Future Leadership: A Call to Develop Christ-like Leaders - 1G12 (.pdf format; 295 KB)
Prayer in Evangelism - IG13 (.pdf format; 389 KB)
The Realities of the Changing Expressions of the Church - 1G14 (.pdf format; 389 KB)
The Two-Thirds World Church - IG15 (.pdf format; 396 KB)
Religiousand Non-w St A 3A2dz& { LA NR Gdzl £ A& -AGfe (pdKfGma,Ha G SNy 2 2
KB)
WSRSSYAY3 (GKS I NIay ¢KS wSad2Nloa-A&p pdefedrmal; KS | NI a
390 KB)
Evangelization of Children - IG18

English (.pdf format; 762 KB|) German (.pdf format; 532kb)
Media and Technology - The Rainbow, the Ark & the Cross - IG19 (.pdf format; 409 KB)
Understanding Muslims - 1G20 (.pdf format;301 KB)
The Impact on Global Mission of Religious Nationalism and 9/11 Realities - 1G21 (.pdf format; 275
KB)
Reconciliation as the Mission of God: Faithful Christian Witness in a World of Destructive Conflicts
and Divisions - 1G22 (.pdf format; 404 KB)
The 12/25 Challenge: Reaching the Youth Generation - 1G23 (.pdf format; 414 KB)
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Endnotes

"Lewis G a SChEstianityé. 221 L+ W. S@2yR/ KSNA@VFYAilié& QKIOKRyY 2 NIL&I
" all Bible references are from Today's New International Version.. (Grand Rapids: Zondervan, © 2001,
2005.)

" Matthew 24: 14

" Matthew 8: 10,11

Y Acts 17:26

¥ Revelation 7:9

MEKS F2ff 26AY D FLI2SAOMMED SRNIKES 22(y2 3k OF £ 9 Raadnéi A 2y F 2 NJ
Occasional Paper No. 57 pp 18-22

" Matthew 18: 1-9

" Mark 6:7-11; Matthew 10:5-42; Luke 9:1-6; Luke 10:1-16

*Mark 6:30; Luke 9:10; 10:17

¥ Acts 26: 12

26:15-19

W Acts 26: 22-24

™ See also Acts 7: 54-60, Acts 16: 22-25.

* See Acts 2: 4, 2: 47, 4: 8, 5: 19-10, 8: 26-39, 9: 4-16, 10: 3-6, 10: 13-20, 12: 6-11, 13: 4, 16:6-10, 18: 9-
10, 22: 6-10, 22: 17-21, 23:11, 26:14-18 (in Aramaic!) 27:23-25

“ West, p 48

' Nicholls, pp 316-317

i Nicholls, p 341

™ StephensE WY Y 2ppIABRYR/@ LIGserAdR far condemned men:

“Fox, p 33-34

* Brown, pp125,-126

i Hiebert, p25

*iil See bibliography

*V Chandler p144

* Chandler pp 147-159
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